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CHAPTER I
INTRODUCTION
As some black Americans try to internalize their rela¬
tionship to Africa by identifying with the problems of develop¬
ing African nations and declaring them problems of the
"motherland,” they still face the same problems as W. E. B.
Du Bois faced when he too pondered the relationship of Africa
to his life. Du Bois stated before his trip to Ghana, at the
invitation of the late Kwame Nkrumah, ex-president of Ghana,
that "as I face Africa, I ask myself what is it between us that
constitutes a tie which I can feel better than I can explain?
Africa is, of course, my fatherland, yet neither my father nor
1
my father s father ever saw Africa or cared ever much for it."
Black Americans are traveling to Africa and to Ghana in
particular in increasing numbers each year. Many identify
enthusiastically with Africa and look to it as a place where
they can feel "in" instead of "out." A small percentage of these
travelers, especially during the two-year period of this
^W. E. B. Du Bois, Dusk of Dawn (New York, 1940), p. 64.
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study have even made Africa their home. Others have taken wives
or husbands there.
How does the Afro-American see himself vis-a-vis Africa?
What is the attitude of the Afro-American towards Africa before
he travels there? Does his attitude towards the country change
after traveling or living there?
Almost every black American new to the country of Ghana
has at the back of his mind the idea that he is "going home."
After being in the country, however, for a short while, his
experience of having lived in a western society and having west¬
ern values to a large extent almost always inadvertently begins
to show.
Purpose of the Study
The purpose of this study then is to examine the atti¬
tudes of black American residents in Ghana (such as tourists,
students, or employees of the American Embassy or related agen¬
cies, etc.) towards Ghana and Ghanaians. Also examined are the
problems involved in the settlement of Afro-Americans in Ghana.
Review of the Literature
Much has been written concerning the black American
and his relationship to Africa. Only a few of these studies
3
relate to the research of this writer.
Earnest Dunbar in his book. The Black Expatriates,
has sought to dispel white writers' belief that the Afro-Ameri-
2
can is a stranger in Africa. He sought the answers to the
questions: Is there an affinity between black Americans and
black Africans? Do Africans welcome the Afro-American as a
long-lost brother, returned home? Does color actually bridge
the gap between centuries of differing experiences? One thing
he also sought the answer to in his book, but which he does
not mention ever finding, is whether the African distinguishes
between the black American and policies of the United States
government, with which both may at times be in disagreement.
Dunbar also examined the problems of Afro-Americans
who have married Africans. And, although his study was objec¬
tively done, it left the impression that the problems of liv¬
ing in Africa for an Afro-American were so insurmountable that
it would be impossible for him to totally acclimatize himself
to the country. Dunbar's study also left out one essential
point: Although some Afro-Americans experience serious prob¬
lems when they marry Africans or go to Africa to live, in most
O
^Earnest Dunbar, The Black Expatriates: A Study of
American Negroes in Exile (New York, 1958), passim.
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cases, they are successful in either staying married to African
spouses or continuing to reside in Africa.
Hoyt W. Fuller has contributed information concerning
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the black American when he goes to Africa. His book is not
intended to be a guide for Afro-Americans interested in Africa;
it is an account of his own personal experiences while travel¬
ing through West Africa. He found while residing in Africa for
a short time that Africa was definitely a better place to live
than the United States. But he also found that it was neces¬
sary for him to forego some of the comforts he was accustomed
to in Europe and America.
Another writer, Harold Isaacs, has portrayed the Negro
as being "uncertain" and "confused" in his attitude towards
Africa. No writer has caused more controversy on the subject
of the Afro-American and his relationship to Africa than has
Isaacs.^ The articles that he and another in his camp, Russell
Warren Howe, wrote in 1961 caused quite a commotion between
blacks in the United States and those living in Africa.^
^Hoyt W. Fuller, Journey to Africa (Chicago, 1971),
passim.
^Harold Isaacs, "Reporter at Large," New Yorker Maga¬
zine, May 13, 1961, passim.
^Russell Warren Howe, "Strangers in Africa," The Reporter,
June 22, 1961, passim.
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Isaacs wrote in 1961 that ’’Africans scornfully reject
the term 'Negro.' American Negroes," he said, "are distressed to
discover that in Africa 'Negro' is part of the assertion of Afri-
£
can superiority over Negroes."
Horace Mann Bond, the late dean of the School of Edu¬
cation, Atlanta University, reacted to the articles of Isaacs
and his contemporary, Russell Warren Howe, stating in a news
release that:
Articles like those of Howe and Isaacs do not just
happen by coincidence, they were, of course, commis¬
sioned. The fact that two editors of two magazines
should, at the same time, feel the necessity to commis¬
sion two such articles—the main burden of which is an
alleged "mutual prejudice” between American Negroes and
Africans--is a revelation of something deeper than the
current interest in Africa.
Obviously, the editors knew that an avid public
would welcome such articles, and so, they commissioned
them to be written to supply the waiting market.
Themes: Negroes don't like Africans; Africans don't
like Negroes; there is mutual prejudice between them;
it is dangerous to send American Negroes to Africa.
It is not difficult to see that there must be a power¬
ful public feeling, that it dangerous to send
Negroes to Africa; and that, whether true or not, Amer¬
ican Negroes ought to dislike Africans and vice versa.7
^Isaacs, "Reporters at Large," passim.
7Horace Mann Bond, "Bond Sees Evil Design Behind
Writers' Claims that Africans and American Negroes Dislike
Each Other,” Associated Negro Press Feature, July 12, 1961.
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Bond was not the only person to become irate over the
articles by Isaacs. When this writer interviewed Afro-Ameri¬
cans in Ghana in late 1971, he found many Afro-American resi¬
dents in Ghana still annoyed at the way in which they had been
misquoted by Isaacs.
Another writer and editor, John A. Davis, has done a
valuable service in editing a volume by black American writers
on the subject Africa as Seen by American Negroes. Davis' book
not only deals with the interest of blacks--past and present--
in Africa, but his book does much to clear up stereotypes that
blacks in America have had about Africa. His book also deals
extensively with the contributions of blacks to African nation¬
alism.®
George Shepperson of the University of Edinburgh has
written extensively on the black American in Africa and has
been one of the main scholars studying the influences of black
America on African nationalism.
Shepperson claims that black American newspapers and
magazines entering Africa encouraged Africans to protest against
foreign rule in their countries. He also believes that Africans
g
John Davis, ed., Africa as Seen by American Negroes
(New York: American Society of African Culture, 1958), passim.
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studying in American black institutions were influenced by the
successful protest of blacks against racism and lynching during
9
a particular period in the United States.
The most up-to-date work done on the Afro-American and
his relationship to Africa is edited by Okon Edet Uya. He has
compiled the works of several black and white writers on this
subject. In his book is also an article by Isaacs, expounding
the same thesis he held in 1961 that "Afro-Americans are con¬
fused in their relationship to Africa.
Methods Employed
This study uses several methods of gathering data.
First of all, there are case studies based on taped interviews
of Afro-Americans living in Ghana and holding "permanent resi¬
dent visas." Several of these persons interviewed have been
residing in Ghana for over fifteen years and were interviewed
during the writer's residence in Ghana from 1970 to 1972.
A questionnaire was administered to members of the
various groups of Afro-Americans who were enrolled in the
^George Sheppperson, "Notes on Negro American Influence
on the Emergency of African Nationalism," Journal of African His¬
tory, I (1960), passim.
^®0kon Edet Uya, Black Brotherhood: Afro-Americans and
Africa (Massachusetts: D, C. Heath and Company, 1971).
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University of Ghana and the University of Science and Technology,
during the summer months of 1970-1972. Every effort was made to
make this a random sample. Questionnaires were given to Afro-
Americans in residence at the two universities and wherever else
the writer encountered them. Parts of the questionnaire used in
this study involved responses in a Likert-type (1932) scale.
In such a scale, the subjects are asked to respond to items in
terms of several degrees of agreement or disagreement, for
instance: (1) strongly approve, (2) approve, (3) undecided,
(4) disapprove, and (5) strongly disapprove. (See Appendix A.)
A modification of the Bogardus ’’social distance-type
scale” was also used. For the purposes of this study, neither
Bogardus' "social distance-type scale” nor Likert's "summated-
type scale” was completely adhered to. This writer has obtained
the same results by allowing participants in this study "yes/no”
responses as will be seen in Chapter III,
Concepts Employed
The terms "Afro-American” and "black American” will be
used interchangeably. Both terms refer to individuals born in
^Hlarie Jahoda and Neil Warren, eds.. Attitudes (Balti¬
more, 1966), pp. 312-313.
the United States of African ancestry.
The term ’’permanent resident” used only in Chapter II
refers to Afro-Americans living in Ghana with ’’permanent resi
dent visas.” These visas are granted to foreigners in Ghana
who are married to Ghanaians and who work as representatives
of a foreign government in Ghana or are self-employed.
CHAPTER II
AFRO-AMERICANS LIVING IN GHANA AS PERMANENT RESIDENTS
The following nine case histories of Afro-Americans in
Ghana have been selected because these individuals have resided
there for periods of five years or more and are best able to
speak with authority on the problems of Afro-America adjustment
in Ghana. Yet, the case histories presented in this study
have been chosen for a variety of reasons.
Curtis was selected because he went to Ghana in 1965
with no skills but is now one of the most popular artisans in
Ghana. He designs necklaces and bracelets that are sold in most
of the shops in Ghana.
Louie and his mother were chosen because they each
moved from the United States to live in Ghana permanently;
this is probably the first time it has ever been done by a
black American mother and son.
Mrs. Weeks was chosen because she had been an active
member of the Marcus Garvey Movement. Her going to Ghana was
the accomplishment of a life-long dream.
There are also the cases of Mrs. Obeng and Mrs. Akuley.
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They both are married to Ghanaians and have provided invaluable
information on the problems of Afro-American-Ghanaian marriages
It may be noted that each of the nine case histories
that have been used in this study provides new and original
information on the Afro-American and his attitude toward Ghana
and Ghanaians.
Curtis from Chicago
Very few people have shown the type of courage and
determination of Curtis, an Afro-American from the city of Chi¬
cago, living in a village called Abeka, a suburb of Accra.
Curtis went to Ghana with literally no skills. Other Afro-Amer
leans whom he met when he arrived in Ghana were mostly profes¬
sional men. When they met Curtis, they were sure that he would
not last beyond a few months in Ghana.
Curtis left a job as a porter in Chicago. When he
arrived in Ghana, he was immediately adopted and orientated to
Ghana by other black Americans already there. He left America
with the idea that he could develop whatever potentials he had
outside its boundaries. During his first year there, he did
everything from selling yams in the markets to farming, as well
as painting signs for advertising agencies.
12
Curtis has moved up since those days. He has become
one of the most popular artisans in Ghana, designing bracelets,
necklaces, and earrings from cowhorns, ebony wood, and ivory.
He is mostly known, however, for his use of Adinkira symbols
(symbols used by the Ashantis for old proverbs) in making ear¬
rings. In every major boutique in Ghana, you will see Curtis'
work displayed or being sold. Although Curtis has been success¬
ful, he still associates with the Ghanaian as an equal and is
not distinguishable from them as a result of his being there
since 1965.
Curtis states that the reason he has made it so well in
Ghana is that "I take things one step at a time." His experi¬
ences in Ghana can serve as inspiration to other Afro-Americans
who are thinking of living permanently in an African country
but are not sure that their qualifications will present a
serious handicap. To be able to make one's handicap work in
difficult situations such as Curtis faced during his first
years in Ghana takes determination; this is Curtis' greatest
strength. Many of the Afro-Americans who believed that Curtis
"could not make it" have left Ghana, unable to adjust them¬
selves.
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Curtis; Case History No. 1
"First of all, I am from the windy city of Chicago.
Before coming to Ghana, I worked as a porter in one of the hotels
there. I was in the Korean War and even spent some time in India
where I was hurt by shrapnel. While in India, I thought of get¬
ting out of the array and, eventually, going to Africa. After
leaving the army, I returned to the United States and the idea
of going to Africa was still fresh in my mind. So in 1965, I
decided to leave the United States and go to Ghana. The reac¬
tion of my family was 'goodbye, good luck, son.' They probably
would have said something else, but when I was leaving, I called
them on the telephone instead of telling them in person.
"I wanted to become an artist by coming to Ghana and felt
sure that I could do better in Africa than I would by staying in
America. When I came, I brought enough money with me to manage
for one year; if then, I saw that I could not adjust, I would go
back to America.
"The first people I met in Ghana were the Afro-Americans.
They adopted me and told me the 'do's and don't's' of living in
Ghana. All of them felt I was a 'small boy' and didn't believe
that I would last more than three months. After being in Ghana
1
Curtis, private interview in the Abeka village of Ghana,
outside the capital city of Accra, May 4, 1972.
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for a couple of weeks, I got a job painting signs for advertis¬
ing agencies and, later, working as a comic book illustrator.
"After my first year in Ghana, there was a government
change-over. With Nkrumah ousted, they (the Afro-Americans)
thought they would no longer be welcome; so, consequently, they
had to go. When the Afro-Americans associated with Nkrumah
left Ghana, my Ghananian friends were curious as to what I was
going to do. Nkrumah's downfall did not bother or affect my
living in Ghana. My friends knew my views, and they knew that
I did not come to Ghana for politics. Other Afro-Americans in
Ghana were questioned after the coup by the military men, but I
was not bothered. I could have been questioned though but did
not know it. Ghanaians are shrewd enough to place someone with
you as a friend, and your best friend could be a C.I.D. (Crimi¬
nal Investigation Department) agent.
"I came to Ghana to develop my potentials, and I think
the Ghanaians gradually learned this. I settled down in a
house in Asylum Down near the insane asylum for thirteen cedis
(about thirteen dollars) a month and started getting adjusted
to Ghana. Getting adjusted to the country was not so difficult
for me and created no major problems. I have always taken
things gradually, and I took eating the food and learning the
15
culture in the same manner.
"If anything was a problem, it was getting a job.
Although I came to Ghana looking for a job, I discovered I had
to seek a job that another Ghanaian could not do so that I
could not be considered a threat. Ghanaians are very hostile
to foreigners when it comes to jobs. They believe the jobs of
their country should be for them. I guess I stayed out of the
way of Ghanaians when it came to employment. At the first
trade fair held in 1967, I worked as a commercial artist and
did quite well.
"After the first year in Ghana, I became accepted and
was adopted by a Chief along with three other Afro-Americans
who wanted to settle permanently. The way it all happened was,
we petitioned Nana Kweku Dua, a paramount chief near the Ashanti
region., We told him that we came to Ghana to stay with our
brothers and sisters and needed land. The Chief was overjoyed
and adopted all of us and gave Ghanaian names. The only condi¬
tions were that we repair a feeder road eighteen miles long. At
the end of this road would be land for us to farm and develop.
The reason this road needed to be cleared he said was because it
was difficult for his people to transport food back to the main
village. By clearing the road, there would be better access to
16
the larger city of Kumasi, not too many miles away.
’’A special ceremony was held for us before we started
cleaning the road. The Chief took the three of us to the area
we were to clear. There was a special celebration with the
elders and people of the entire village assembled to welcome
our coming back to the 'homeland.' The Chief stated: 'This is
our brother here (speaking to me). Today, we see before us a
strong face—another 'Afro.' From this day forward he shall be
called Acheampong.' The Chief and elders then poured libations,
and we set about clearing the road.
"The project was supposed to be communal, and the entire
village was thrilled at their brothers from America working
along side them. The project was a success, but a flop finan¬
cially. The main Afro-American who initiated the project was
engaged in too many other ventures. He offended the people and
their customs and, eventually, he had to sell everything he
owned in Ghana and leave. He lost over a half million dollars,
but I imagine he did not feel badly because the money was made
in Ghana.
"When I think about the difficulties on the road we had,
there were plenty. We had the customs of the people up against
us; the attitudes of the Ghanaians towards work, and the fact
17
that on certain days people were not supposed to travel on the
road. If a person traveled on the road on a certain day, it was
believed by the villagers that the person would disappear. So
on these days we were held up and no one could work. Another
problem was whenever it rained, it would wash out an area we
had previously cleared. Too, whenever a person from the village
died, everyone had to go and pay his last respects which also
meant that no work could be done.
"After that project, which took us about forty days, we
bought a truckload of yams and took them to the market to sell.
We refused to allow the people to bargain and took the yams
from the market. We now had three thousand heads of yams and
they were beginning to spoil. What we did not know was that
some of the yams had spoiled sooner than the others, and we
had to separate them. When we separated them, we took them
back to the market to try the women again. They still did not
want to buy the entire load, so we had to get a couple of
Ghanaian boys to assist. We eventually had to sell the yams
one at a time. The thing that struck me most at the time
about this situation was there was a shortage of yams in the
country, but the women still would not consent to buying unless
they could bargain. There was a system in the market where they
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had 'queens' who were like middlemen, and they determined the
price the farmer should sell his produce, regardless of what
his cost of production might be. If the farmer does not con¬
sent to what they want to bargain the food items, then nobody
will buy the food and it may spoil.
'Ve lost that deal, too. We only made $150 on three
thousand heads of yams.'
"Even with all these experiences, I still love Ghana
and I have not returned to the States, since I've been here
these seven years. I feel I will live here permanently. I
want to marry in the future, but I want to be in a better
position and have a house. I live a comfortable life here, and
I know I could not have the happiness in the United States that
I have learned to enjoy here.
"I make jewelry from tribal masks and Adinkira symbols
to sustain myself; I make them from cowhorn, ivory, and ebony.
My materials don't cost me much either; I get them from the
slaughterhouses and from traders. If you looked through the
shops of Ghana, you will find my work.
"I have a lot of friends here, too, who really make me
feel wanted. The sub-Chief of Abeka is a close friend of mine
and he has adopted me as a brother. When people ask me about
19
other Afro-Americans coming to Ghana to live, I say that it's
a good idea. Ghana is a place for all 'Afro-tastes.' It is a
place for the radicals, the conservatives, and the middle-of-the-
roaders. I say no, though, to immediate acceptance of Afro-
Americans by African countries.
"I feel like the Africans do: you can't go somewhere
laying down new laws; you cannot go to your brother's house
rearranging furniture. You must, first, learn the ways of the
house—the meaning of the language of the country and its cus¬
toms. The Afro-American has gone through many changes as a
result of his living in America. He has been many things in
America: a black; an African; a Negro; a nigger; and then,
now, Afro. Consequently, the government should establish a
five-year residence requirement for citizenship. If, after
he becomes a citizen, he wants to run for a political office
here, he should be given that privilege. Coming from America
to Ghana, the Afro-Americans should also have special skills
to assist in nation-building. Their skills should be in the
area of agriculture and any other area related to it.
"My advice to Afros coming here? Do not come as I did.'
without any skills. Things have changed since then. Get all
the skills from America. He (the Afro-American) should also
20
'clean himself, too,' before coming and should not come here
thinking he is 'slick.' There are people in Ghana who are
'slicker.' The advent of the 'Afro' is an attestment to the
fact as to who is slicker.
"l feel real proud of being in a country that is ruled
by blacks. When the country progresses or I see new buildings
and industries going up, I get all choked up inside, knowing
that I, too, live in Ghana. This is something I could never
have felt in America."
Louie from New York
Louie has been in Ghana for the past eleven years. He
teaches English in the Ghanaian school system and has a Bache¬
lor's degree from Antioch College and a Master's degree in English
from New York University.
Louie is barely distinguishable from any other Ghanaian
and has even been accepted as a "blood brother" by the family of
one of his coworkers.
He states that he was the person who was mentioned in the
Autobiography of Malcolm X as being an "Uncle Tom." Louie hap¬
pened to be in the audience when Malcolm X spoke at the Winneba
Ideological Institute, the center of Nkrumahism in Ghana.
Malcolm X told his audience that Afro-Americans working with the
21
American Embassy or related agencies were "Uncle Toms" and should
be held in suspicion by African governments. After Malcolm's
speech, Louie stood up and declared he worked with an American
agency, but he was no "Uncle Tom." Ghanaians in the audience
started shouting at him so loudly that he was forced to sit
down.
Louie has gone through many changes since then and he
feels that he is even mature. After being in Ghana for a couple
of years, he invited his mother to come and visit him. She did
so in 1963 and liked the country so much that she decided to
move to Ghana in 1968 to live permanently with her son.
2
Louie; Case History No. 2
"l came to Ghana through the African-American Institute,
an agency that sponsors Americans-to-Africa each year to teach
or perform other jobs a country may request.
"I came to Ghana to teach because I wanted to teach abroad,
not because I was searching for my identity or wanting to find a
way out of racism. When I arrived in Ghana, I was sent here to
Winneba. I adjusted to the school and the country quite well
2
Louie, private interview at his mother's home in Accra,
June 14, 1972.
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and probably did not experience much of a 'culture shock.' People
would ask me, 'Are you American?' 'Are you Negro?' The fact
that I looked more African made it easier for me, I believe,
than if I were light in complexion. Ghanaians felt close to me,
although vaguely. One reason for this was that Ghanaians are
still largely divorced from the twentieth century; moreover, they
are still close to the village. Whereas, the black American's
attitude is colored by things from the eighteenth and nineteenth
centuries, the Ghanaian's attitude is colored by things that come
straight from African culture to the twentieth century.
"Ghanaians have not experienced the same kind of racism
as black Americans, and many are still brainwashed, believing
still that 'white is right.' Ghanaians do not seem to have the
spirit of inquiry and adventure that people in other parts of
Africa do; this is mainly because of the system of colonialism
and the system of chieftancy. So, the Afro-Americans who feel
they want to come here to live will find that it is very difficult
to really get to know Ghanaians. Learning the language when they
come will help some, but the essential thing is to come with the
right attitude.
"Afro-Americans who have come to Ghana in the past rarely
get into Ghanaian culture; they stay on the surface with the
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Ghanaian elite. If this pattern continues, the black American
will never get to know the true Ghanaian. Afro-Americans stay
in the city of Accra and are afraid to branch out into rural
areas of Ghana. I feel I may be a little different and may have
escaped from many of the fears that Americans have of other
people and their culture.
"I am thoroughly involved in my work here and have over¬
come the ideas of looking at people in terms of what color they
are, which permeates the personality of the Americans. I am
learning more about the oral literature of the country, drumming,
and also dances of the various tribes.
"Afro-Americans who come to Ghana should try as much as
possible to live among the people and learn the culture; but the
idea of finding his identity should be discouraged. Although I
will probably live in Ghana permanently, I believe our roots are
in the United States with the ghetto people who struggled and
helped to build America.”
Louie's Mother from New York
Louie's mother is probably in her late sixties and seems
to be very active for her age. When she first arrived in Ghana,
she worked with the Social Work Department. She has also been
very active in community and youth work. Young Ghanaians in
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secondary school have found her home one where they can truly feel
welcome. They frequently have parties there and discuss many prob¬
lems that they feel they cannot discuss with their own families.
Louie's mother prides herself in the relationship she has
with her steward-boy and believes that Ghanaians are too hard on
stewards and do not consider them to be human beings. When the
writer visited her home, he found her to be very friendly with
the steward-boy, and she mentioned that the steward-boy was 'her
son,' and she was his 'mother.'
She also mentioned that it was the steward-boy who stopped
her from smoking. When she first arrived in Ghana, she was smok¬
ing two to three packs of cigarettes a day. The hourly smoking
began to show on her, and she eventually had a heart attack in the
house. She gave credit to the steward-boy for saving her life by
getting her to the hospital in time. Now, the steward-boy or her
son gives her one cigarette a day and hides the remainder of the
pack.
The case of Louie and his mother is interesting not only
because both gave up things they cherished to go to Ghana to live,
but because it is probably the only example of it having been done
by a son and a mother.
25
Louie's Mother: Case History No. 3
"I first came to Ghana in 1963 at the persuasion of my
son, Louie. I liked what I saw in 1963,and made up my mind then
that I would want to spend the last days of my life in Ghana. I
came from a prominent family and was taught to respect people.
My father was a Methodist minister and he taught my family that
all people are human and equal. He definitely was a genius and
he taught me how to read at the age of three. We had in our
library, books of all religions.
"I believe in God and not in any sectarian religion. I
carry my God with me. This is the thing that amused me in Ghana,
people respecting you as a person and son of God, and not wanting
to do any person harm.
"Some Ghanaians are not like this, though. They treat
their stewards very badly. You will notice in my house that I
have accepted Zike (the steward-boy) as a member of my family. I
can stay in the house here at night and not fear anyone for I know
Zike will protect me.
June 14,
O
^Louie's mother, private interview in her home in Accra,
1972.
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Mrs. Week, Eighty-Six-Year-Old Pan-Africanist
Mrs. Week has been in Ghana since 1966. When she came, she
was then eighty years old. Age has been no factor in keeping
Mrs. Week from being active, and she states that even as a child
she had always wanted to go to Africa.
Mrs. Week has always been active in the black man's
struggle in Africa and America, and she states that "a black per¬
son is never too old to give service to Africa. She was a promi¬
nent member, she says, in the Garvey Movement of the early 1900's,
and was a lecturer in support of the Movement. Mrs. Week also
taught dressmaking in the Garvey Movement and, when this writer
interviewed her, she gave proof of each statement she made by
showing some S5mibol or certificate she had verifying things she
had participated in.
Although some people may feel that at age eighty-five a
person cannot be productive, Mrs. Week has not abided by the rule.
Since being in Ghana, she has built almost alone a very attrac¬
tive and successful nursery home for Ghanaian children aged 4-6.
When the writer interviewed her, she was in the process of pre¬
paring the nursery for her seventh anniversary in Ghana.
Mrs. Week has no intention of ever returning to the
States and has even prepared her house on the nursery compound
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for--who else? Her younger sister, of course, who also wants to
move to Ghana. Mrs. Week sold all the household possessions she
could in the States, then shipped the rest to Ghana. She loves
life, and the way she enjoys it most is helping others. Her
entire experiences recounted to this writer exemplified a life
dedicated to public service. She is indeed a strong woman and is
still active in the black man's struggle the world over.
Mrs. Weeks; Case History No. 4^
"I am from New York and have been in Ghana since Janu¬
ary, 1966. I had always wanted to see Africa; I didn't even care
what part, I just wanted to be in Africa. I came here a month
before the coup d'etat which toppled Kwame Nkrumah. I really
think that was sad, too; I had known Nkrumah personally while he
was a student in the United States.
"When I was younger, I was very familiar with the Marcus
Garvey Movement. I was a lecturer in the Garvey Movement and a
staunch supporter of the nationwide 'Back to Africa' movement of
black Americans; in fact, I even taught dressmaking in that move¬
ment. I was very disappointed in the failure of the Garvey Move¬
ment, not only because I was a lecturer in the Movement, but
^Mrs. Weeks, private interview at St. Peter Claver Nursery
School, Madina, Ghana, August 18, 1972,
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because I had quite a lot of money invested in the shipping line
that was to be engaged in the transporting of blacks to Africa.
"I was also involved in World War II, I was a member of
the St. Peter Claver Society and also the St. Peter Claver Church
in Brookljm, New York. St. Peter Claver was a Spanish priest who
did very much for the slaves and tried to educate them. The
St. Peter Claver Society, named for him, has been in existence
since 1932.
*’lt was I who started the tin can club during World War
II. The members of the club would go 'round and pick up beer and
food cans and other scrap metals. The cans would then be pressed
flat and sent to the government to be used for making weapons and
other things used in the war.
"During this period, I was also a member of the Red Cross.
I was doing charity work and visiting the hospitals.
"Coming to Ghana was not the first time I had exposure
to Africans. I had plenty of Nigerian friends in the States
and frequently would invite them to dinner in my home. I also met
the late Kwame Nkrumah who later became the first President of
Ghana. I met him in New York, and he and I had many stimulating
discussions on the problems of religion, politics, and the school
system in Ghana. He discussed with me the ideas he had about
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Africa and his desire for unity of all the countries in Africa.
Kwame Nkrumah just loved Africa.
"In 1964 I met a Ghanaian woman, Mrs. Dickson, in New
York from whom I learned much about Africa. It was her influ¬
ence that really made me decide to come to Ghana.
"In 1966, I sold my house and just came here to Ghana.
My friends and family did not want me come, and they felt they
were losing a mother. I told them I had to go and see my people,
so do not weep for me, but for their children. I said I must go
to help my people and that I intend to spend my last days in
Africa.
"I eventually left to come here and brought with me four
thousand books and many tons of new and old clothing that I
either bought myself or received from friends. When I got here,
I gave them away to the people. I also brought an operating
machine for the heart which has an oxygen tank in it. I donated
this and three operating tables to the hospital. I made visits
to many hospitals, including the insane asylum. My friends in
Ghana have congratulated me on several occasions for my contri¬
butions .
"During this period, I was living with Mrs. Dickson. I
lived with her and her husband for nine months. When my resident
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expired, it was the Dicksons who gave me a letter to take to the
Ministry of the Interior so that I could get my resident require¬
ments cleared. I would say that my first year in Ghana was very
good. I became a member of the Young Women's Christian Associ¬
ation (YWCA) and also worked at the Department of Social Wel¬
fare, teaching at the Women's Training Center, located at Madina.
Madina is a suburb, twelve miles from the capital city of Accra.
"In 1970 the Chief of the village in Madina gave me a
plot of land to begin building a nursery school. I named the
nursery school St. Peter Claver. The American Aid Mission
helped me a little by giving me some blocks, but most of the
materials used in constructing the school and bringing it to
its present state has been furnished by me.
"I am now living on the first floor of the school, but
when everything is completed the way I want it, I shall move
upstairs and use the first floor only for the nursery. I plan
on everything being completed in January, 1973, when I shall be
celebrating my seventh anniversary of residence in Ghana.
"When I started I had only five children in the day
nursery, and none of them could speak English. After three
years in my school, they all are now able to speak English
fluently.
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"I now have thirty children in the school and there are
applications from many others. I teach the children English,
the meaning of charity, and, especially, history. I have an
assistant, but I make it a point to teach the history myself."
(At this point, the following interrogation between the
interviewer and Mrs. Weeks ensued.)
Interviewer: Why do you say that you make it a point to
teach history?
Mrs. Weeks: "I want to make sure the children know Africa
and the meaning of Africa. I teach them many songs that were sung
in the Garvey Movement.
Interviewer; What songs?
Mrs. Weeks: "'Africa Awaken' is one of them. I will
call my adopted daughter to sing it for you. Her name is Comfort
and she is eight years old. I want to give her an education, and
I have told my daughter that if anything happens to me, be sure
that my wishes are carried out."
(At this juncture, Mrs. Weeks went outside to get Comfort,
who could speak perfect English to sing the song "Africa Awaken,"
which captured the hearts and emotions of over a hundred thousand
blacks during the Garvey Movement.)
Comfort when introduced to the interviewer first appeared




The morning is at hand
No more thou forsaken
Oh bounteous motherland.
From fathers, sons, and daughters
I hasten back to thee
That Africa shall be free.
Oh, Africa, awaken
And hear the children cry
Oh, Africa, awaken
To God, lift up your eyes.
Mrs. Obeng from Michigan
Mrs. Obeng is an Afro-American woman married to a Ghanaian.
She met her husband more than eleven years ago. She was so over¬
whelmed by her husband that they were married almost immediately.
The writer met her at the annual Fourth of July picnic
given by the American Embassy in Ghana during the summer of 1972.
Her husbend was ill at the time of this interview with her. He
was at one time, one of the most prominent medical doctors in
Ghana before starting out on his own in private practice.
Mrs. Obeng has been a great encouragement to her husband's
achievements and wealth; she assisted him when he started into
private practice, and his clinic did so well that they were able
to hire a medical secretary, so that Mrs. Obeng could take her job
in the home as a housewife.
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Along with the medical practice of the husband, they also
have various real estate holdings. The house they now live in,
worth about eighty thousand dollars, was once rented to the Amer¬
ican Embassy.
Mrs. Obeng's story is one of sorrow. She has really
tried to live in Ghana, but when this writer talked with her the
summer of 1972, she was ready to give things up.
When the writer returned to the United States in Septem¬
ber, 1972, Mrs. Obeng had also returned. The writer learned
recently, though, that she has now returned to Ghana and she and
her husband are doing well.
Mrs. Obeng; Case History No. 5^
"I came to Ghana as a housewife married to a Ghanaian.
I met my husband at the Detroit Receiving Hospital in 1965, where
I was practicing as a nurse and he was practicing as an intern.
"When we were married, it was in Ghana at the Achimota
College. Since we have been married eleven years, we are the
parents of five boys. During our first year here, my husband was
made the director of medical assistants at the Military Hospital;
but he now has his own private clinic. I was helping as a nurse
^Mrs. Obeng, private interview in her home, July 6, 1972,
Accra, Ghana.
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in his hospital when it was started, but I am a full-time house¬
wife now.
"I grew up knowing my ancestors came from Africa. I was
surprised though when I found out that my husband's family did not
know much about Afro-Americans. They had the feelings that black
Americans were ex-slaves and had no culture; but so far, I have
not had any serious problems with my husband's family. Most of
them are wealthy, so we don't have the problems of their wanting
money from us or coming to stay with us.
"I have had only one problem with my mother-in-law, but
it was not so serious. I shared candy equally among the children,
but did not know there is a custom here that the eldest child gets
the biggest share of things. My mother-in-law did not like it, so
there was a little misunderstanding. I also didn't notice this
at the beginning, but I found later that there is a sort of
jealousy among Ghanaian women towards foreigners because they feel
the expatriate women marry their best men.
"Afro-Americans coming to Ghana are idealistic about the
country and the people, and they even want to make Africa their
home. I don't think I will stay here permanently. You see, it
becomes difficult when one grows older, because in Ghana the old
women are supposed to stay at home and take care of the grand¬
children. My mother did not do it, and I won't do it either.'
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There are many problems the Afro-American encounters when
he comes to Ghana. He cannot go to Africa to find things to be
the same as he has been led to expect them to be. They will find
the same things in Africa as they would in Europe or anywhere
else; and they will not feel at home. Africans are not sophisti¬
cated enough yet to accept outsiders, especially if they do not
have African names. There are also the problems of language and
lack of some material things. The Afro-American woman married to
the Ghanaian man has the worse problems of all. I had a friend
who met a Ghanaian in England. When she married him and came to
Ghana, she found out that he had six children already and she was
expected to take care of them.
"Another friend met her husband when they were both
attending the University of Michigan. The marriage was broken
when they came to Ghana, because the husband, who is a lecturer at
the University of Ghana, started going with the students. She
waited until the husband was away on study leave and quietly left
with the children. If she had tried it legally, the law would
have required the children to stay with the father,
"All the di-<?orce laws in Ghana are against the woman and
she does not get anything when they divorce. In the Ghanaian
society, there are not many divorce cases because the women will
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do anything to stay married. Marriage gives status and there is
a belief that a woman must have a husband and produce children.
"The situation is worse though when a white woman mar¬
ries a Ghanaian. At least the black American woman can wear the
Ghanaian cloth and pass as a Ghanaian. The children of white and
Ghanaian parents are considered improper, and the man's parents
would be against the marriage. The man will be pushed and pushed
until he has children outside the marriage with an African.
"Marriage between Afro-Americans and Ghanaians, especi¬
ally Afro-American men and Ghanaian women, have better chances
of working than between whites and Ghanaians. It is much easier
for the Afro-American man when he marries a Ghanaian woman because
he will have more freedom.
"Afro-Americans have a lot of racism in them when they
come to Ghana; but after they live here for some time, they find
that they have much more in common with white Americans. It is
difficult for Afro-Americans to believe this, but it is true
because of the way of our upbringing and of doing things. I feel
that being in Ghana has made me more of an American and less of an
African than I would have felt had I stayed in the United States."
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Afro-American Married to Mobil Oil Executive
There is one thing that can be said about Afro-American-
Ghanaian marriages: both partners will have the minimum of a
Bachelor's degree. Mrs. Johnson met her husband while they both
were earning a Master's degree at New York University. They
courted for two years before getting married and Mrs. Johnson was
persuaded by the husband that her skills, along with her as his
wife was needed in Ghana. Leaving the States was a little too
much for her family, and they could not adjust to the idea itrane-
diately of their daughter leaving the United States.
They went to Ghana not many months after Nkrumah had
gained independence for the country.
The Johnsons lived in the wealthy area of McCarthy Hills,
outside of Accra. The first impression one gets from talking
with them is that they are happy.
Mrs. Johnson: Case History No. 6°
"I met my husband while we were both working on our
Master's degree at New York University. My husband was being
trained as an accountant and I was preparing to go into the area
^Mrs. Johnson, Afro-American married to Ghanaian; pri¬
vate interview, July 26, 1972, McCarthy Hills, Accra, Ghana,
West Africa.
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of teaching. In August of 1956, two years after we met, we
married. At first my family could not believe it and were sur¬
prised that I was going to marry someone who would have to take
me back to his country, seven thousand miles away. My husband
was the first to go to Ghana after we married. After writing me
several letters, he finally persuaded me that my skills were
needed in Ghana and that there was nothing to be afraid of.
When I arrived in Ghana I had many problems; The salary of my
husband was not enough to sustain us and to put us into a nice
house; the house we lived in did not have running water, and we
had to borrow water from our next-door-neighbors.
"After about two weeks, I finally had to go visit his
father. My meeting with him was very shocking. It might not
have been so uncomfortable if there had been another woman present
when we met. But his mother was dead. When we arrived at my
father-in-law's house, he pulled up two chairs for us to sit down,
leaving my husband standing. He then started talking to me in the
local language which I did not understand and that added to my
confusion. After talking with me in the local language for almost
five minutes, he finally said in perfect English: 'Now that you
are in Ghana, you must learn the language.' He also said that if
I was ever in trouble, I should let him know.
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”I did not begin to work immediately when I came here.
And, when I did start, it was with the Diamond Marketing Corpo¬
ration. Ghana was just not ready to accept a person for a teach¬
ing job from the United States, unless he had gotten his degree
from Harvard, Princeton, or Yale. I eventually went into teach¬
ing was not paid as a graduate person. I had to actually wait
until the Peace Corps arrived in Ghana before I got a job that
paid me for my academic qualifications.
"On the whole though, I was excited and thrilled during
my first six months in Ghana. I did not experience the jealousy
that Ghanaian women sometimes have for foreign women until I had
been in Ghana for several years; even then, I was not bothered
enough to feel insecure with my husband. The only thing that
really unnerved me, but admittedly was my own fault, was the
Ghanaians laughing and talking their local language in my presence.
When I say it was my own fault, I mean I should have known the
language.
"During my first months in Ghana, there were a lot of
Afro-American clubs, and, by joining, them,I lived in a very false
world--not experiencing Ghanaian life at all. Even when we had
parties in my house, I did not meet my husband's friend^* wives,
and, when we went out, my husband's friends would only bring
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their girl friends. I met only one wife of a friend of my husband
and she could not speak English; she spoke Twi.
"It seems that it is acceptable in Ghana for the married
men to have girl friends and even go as far as to take them to
their homes. I think that if I were an African woman, the same
thing would probably occur to me.
"People always ask me whether I could live here permanently.
I do not know. I have had two friends who have gotten married to
Ghanaian men, and their marriages are now broken because Ghana has
a polygamous system whereby the men are allowed to have as many
women as they can afford. Another thing about laws governing
marriage, for a member of the Fanti tribe, such as my husband,
the union is based on the matrilineal system; that is, inheritancy
is on the mother's side. If my husband dies without making a will,
I could be stripped of everything we have worked for. If the hus¬
band wants you to have something, he has to put it in his will."
(Following is an interview between the writer and
Mrs. Johnson.)'
Interviewer; Have you taken out Ghanaian citizenship
since living in Ghana?
Mrs. Johnson; I have not taken out Ghanaian citizen¬
ship. If there was a requirement on citizenship, I would return
to the United States.
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Interviewer: Are your children Ghanaian citizens?
Mrs. Johnson; My children are on my passport and are
registered at the American Embassy as Americans. They will
decide when they are of age whether they want to be Ghanaians or
Americans. If our marriage ended, however, our children would
automatically become Ghanaians.
Interviewer; What is the procedure that is required by
the government for you to live in Ghana as the wife of a Ghanaian
national?
Mrs. Johnson; My husband has to renew my visa every two
years. I feel this policy is just unrealistic for Afro-Americans
married to Ghanaians. After all, I keep my money in Ghana and
have not repatriated any to the United States. I feel any edu¬
cated woman who has made a contribution to Ghana both intellec¬
tually, socially, and emotionally should not be treated so ter¬
ribly. This policy is behind the times.
Interviewer: What advice would you give to Afro-Americans
who may wish to come to Ghana to live?
Mrs. Johnson; Afro-Americans should come and experience
Ghana before they decide to live here or marry. They should try
to come with the Peace Corps and, while they are here, they
should try to live as simple as possible. I would be hesitant in
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advising any Afro-American coming here to marry without investi¬
gation. Those Afro-Americans who come here to find their roots
will not find them; at least, not in the way they would antici¬
pate. Africans will not welcome them with open arms. I do not
believe in racism and never felt what being an American was
until I came to live in Ghana.
Interviewer: Do you think the government of Ghana should
have a policy of immediate acceptance for Afro-Americans who
want to become citizens of Ghana?
Mrs. Johnson: This has to be earned by individual Afro-
Americans wanting to become citizens of Ghana. It cannot be
legislated. Black Americans should not come here seeking an
emotional attachment with Africa. They should come with skills,
but even then, there will be suspicion by Ghanaians that they
(Afro-Americans) have come to take jobs from them.
Before the coup of Nkrumah in 1966, the government would
grant concessions to Afro-Americans wanting to come to live, but
that has now changed. If there were to be a special policy, I
think the people this policy would affect should be specialized.
I have seen miserable and unskilled people from the States who
would be miserable anywhere. They are the ones who come here
screaming "blackness.” These people are irresponsible and I
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would not want to be around them, neither here nor in the States.
Interviewer; Is there any other advice you would give
them?
Mrs. Johnson; Yes. Black Americans can understand Afri¬
cans, but this is not immediate. They are able to do this
better than any Europeans because they are black and they live
in America. If they should decide to come here, they should
study the culture, the traditions, and learn about the polyg¬
amous systems and, most importantly, try to live in the country
a while before they make any decision.
Mrs. Flange, Businesswoman and Wife
Mrs. Flange came to Ghana in 1959. She met her Ghanaian
husband while he was studying for his Master's degree in the
United States twenty years ago. Her husband is of the Fanti
tribe and, in her twenty years of marriage and living in Ghana,
she has experienced no major problems that would be grounds for
wanting a divorce from her husband.
Mrs. Flange and her family have always been interested in
Africa. Some of her relatives were descendants of the Maryland
free slaves who assisted in developing Liberia. In 1947 a
minister in her community, James Robins, inspired the congrega¬
tion she was a part of to know more about the world, especially
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Africa. Because her mother and father already knew about Africa,
it was not traumatic for them when she decided to follow her hus¬
band to Ghana. She believes that she will more than likely live
permanently in Ghana, although there are many problems. She
misses the conveniences of the modern world that are not readily
available in Ghana.
Mrs. Flange has grown with Ghana. She went there three
years before independence and has become a very successful busi¬
nesswoman. She and her husband work as a team and proprietors
of "The Moon," a popular restaurant and dancehall for the Afro-
American traveler who goes to Ghana for the summer. The Flanges
also own a very popular eating establishment outside of Accra,
called "The Foint."
Mrs. Flange's story is one of success. She has had prob¬
lems in adjusting to Ghana, but she has withstood the challenges.
Mrs. Flange; Case History No. 7^
"I was born in St. Martin, Vermont, the last stop before
you get to the border. I lived there until I was nine years
old, then my family moved to New York. The schools were seg¬
regated at that time and I attended St. Fhillips', a girls'
^Mrs. Flange, private interview, July 15, 1972, living in
Tema, Ghana.
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school for blacks. I finished in 1943 and was posted to Arizona
where I studied public health nursing for two years. I then
went to Detroit, Michigan, and did nursing. I went to New York
in 1951 and two months after my arrival I met my husband, a
Ghanaian, at a party for Ghanaian students. When I met him, he
was studying for his Master’s degree in Poultry Husbandry at
Tuskegee. He already had a B.S, degree in Agriculture. We
married six months after we met and remained in the United States
for two years before coming to Ghana.
’’Concerning black awareness: my parents and I had always
been interested in Africa, especially Liberia because we learned
that the Maryland free slaves settled there. A Presbyterian, I
was a member of the Church of the Masters where in 1947 our pas¬
tor, Rev. James H. Robins, who knew a lot about the world, made us
know about Africa. Since my parents knew about that continent,
they were not fussy when I married a Ghanaian, but my father
expressed some objections when we had to leave for Ghana. I was
the first in my immediate group of family and friends to come to
Africa.
’’When we arrived in Ghana in 1954, the reception was very
good. I have not had any ”in-law” problems at all. My husband
worked at the University of Science and Technology as a lecturer
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on the faculty in agriculture. There were people from all over
the world teaching at the university, all of whom spoke English,
so I did not feel 'left out.' I, therefore, did not feel the
need to learn the local language.
"My husband had been teaching at the university for six
years when we started our own poultry business. We began by
producing birds and eggs and now we do most of the hatchery work
in Ghana. We have other investments: 'The Moon,' a nightclub;
'The Point,' a restaurant; and a house for rental we have just
finished building. 'The Moon' has been a success; it is
run by my eldest daughter who is interested in business oper¬
ations and wants to obtain a degree in business administration
in the United States. All four of our children, the eldest of
whom is nineteen, the youngest, thirteen years of age, speak the
Ghanaian language.
"My children, with the exception of the last one, visited
the States once when they were small. My last trip was in 1967;
before then I went every three years. I've been in Ghana for
eighteen years and all my friends are Ghanaians. I have not
joined the American Women's Association; and, although I used to
work with the YWCA in Ghana, I stopped when I got busy. I also
started working with the Planned Parenthood Association, but I
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discontinued the affiliation because I could not identify myself
with that. I do not attend church often because I cannot get the
feeling that I did at home. It seems that the churches in Ghana
do not have much to offer.
"The Afro-American talks about coming to Africa to regain
his 'cultural heritage,' but I feel that the phrase is used too
much without really knowing what it means. One should come
because he likes the country and what it has to offer, or what
he has to offer the country, just as he would when going to France
or any other European country. If he has the idea of 'coming
back home,' he will not find it. The people will tell you that
you are not Ghanaian or African. One thing black Americans
should know, too, is that on coming to live in Ghana, they should
try to be 'themselves,' that is to say, as Americans, and not try
to be what they are not—Africans.
"I feel there should not a wholesale acceptance of black
Americans who want to come and stay in Ghana. Ghana should be
as selective as the United States is to immigrants. Special priv¬
ileges should be given to specialists like agriculturists, tech¬
nicians, architects, and also teachers in math and sciences.
These are the kinds of people Ghana needs. I also feel that a
black American who has stayed in Ghana for a long time and has
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learned to speak the language should be allowed to run for polit¬
ical office.
"There are also problems when a black American runs a
business here. It is very difficult to get Ghanaians to iden¬
tify themselves with the job or to get them to work as you would
want them to. It is also difficult to trust them and one has to
be right at the job all the time. There is also a feeling of
competitiveness, and Ghanaians sometimes undermine their own
people's success. So Afro-Americans should not feel they are dis
liked by Ghanaians if treated similarly. There was even a time
when my husband I were accused of misappropriating money, so one
has to be careful.
"I still maintain my American citizenship and my children
are also registered as Americans. All things being equal, I
would want to stay in Ghana permanently, but if anything hap¬
pens to the marriage, my children can choose whether they will
stay here or not. On the other hand, if my husband dies, I shall
remain if my children wish to. I don't actually miss America;
it is the material things and modern gadgets I miss—like getting
the right paint for my house, having a washer and dryer, and so
on.
"Another problem one encounters is that of the 'ex-slave'
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abuse during an argument with some Ghanaians. One day my son
came home and asked me whether he was a 'slave.' It seemed
while he argued with his classmates, they had called him 'a
descendant of a slave.'
"My advice to Afro-Americans who want to marry Ghanaians
is that they come and stay in Ghana for at least three months
before making any decision. While in Ghana, they should visit—
or better still--stay with prospective in-laws. It is easier for
an Afro-American man to marry a Ghanaian woman, because in Ghana
men have more authority in all matters than the women. A per¬
son who wants to start a business enterprise or get a job should
bring his wife but leave the children in the States until he is
reasonably sure she will like it."
Afro-American Married to Shoe Manufacturer
About twenty miles east of the capital of Ghana is Tema,
a new township developed by Nkrumah, where there lives an Afro-
American woman married to a prominent shoe manufacturer. In the
city of Tema where her husband's shoe company is located is also
the great Tema Harbour where American and European ships sail
pass each other daily. Akuley shoes, a brand derived from many
of the popular American and European styles, are the most pop¬
ular in Ghana.
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Initially, the company manufactured ladies shoes, but,
because of changing styles in ladies' shoes, it now only pro¬
duces the more stable styles of shoes for men. The shoes are
wholesaled to the largest stores in Ghana such as Kingsway,
Ghana National Trading Company, Union Trading Company, and Bata
Shoe Company. The Akuley shoes rank in popularity with those
imported from Italy and France. The company employs over forty
or more people, and Mrs. Akuley who works in an administrative
capacity has been a great inspiration to its success.
The Akuleys live in a comfortable home, have two cars,
and own one of the few businesses in Ghana that uses a radio
dispatch service between the business establishment and vehicles.
Mrs. Akuley prides herself in being able to assist her husband
so well and anticipates the day when they will start exporting
to other African countries. She is a very attractive woman and
talks in a high-pitched voice.
When interviewed by the writer, Mrs. Akuley was pregnant
and already had a family of three girls. This includes a set of
twin girls who strongly resemble their Ghanaian father. Her
case is a classic example of an Afro-American who has made a




Mrs. Akuley; Case History No. 8
"I received my Bachelor's degree at Bennett College and
my Master's degree in Library Science at Atlanta University. I
have worked as a proofreader and cataloger at Brooklyn College.
It was at college that I met two Nigerian girls who were two
years my junior. They lived next door to me and I had many
occasions to talk with them concerning Africa. I understand one
of them is now married to the vice chancellor of Enugu Univer~
sity in Nigeria.
After receiving my Master's at Atlanta University, I went
to the Sorbonne in France to get my second Master's and it was
there in France that I met my husband. He was studying shoe
designing in Germany and had come to Paris to attend a shoe
exhibition. I was going to cash a check at the bank when he
stopped and started talking with me. At first, I was mistaken
for a Ghanaian, and, after talking for a few minutes, we left
the bank and went for a sightseeing tour--and that was it I He
left for Germany after one week and then invited me to come
over. After six weeks' acquaintance, we decided to marry, but
it seemed our decision was a little hasty. Both the German and
^Mrs. Akuley, private interview, June 1, 1972, in Tema,
Ghana.
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American Embassy demanded an affidavit of proof that he did not
have another wife in Ghana. Getting the affidavit took some
time; his family was reluctant to send the affidavit because
they thought I was white.
"Furthermore, the idea that he was going to marry a
foreigner was too much for his family to take. However, the
father eventually changed his mind because under tribal law he,
too, was married to a 'foreigner.' His father was of the Ewe
tribe and was married to someone from the Kwahu tribe; there¬
fore, that was considered a foreign marriage.
"My own family was sort of neutral about the marriage.
Nevertheless, they did worry that I was going to a country where
I would have to make new friends. One month after our marriage,
we embarked on a honeymoon trip through Europe. We eventually
left Amsterdam for Ghana on the Black Star Shipping Line on the
very day of the coup d'etat in Ghana that toppled the Nkrumah
regime on February 24, 1966.
"Things were a little tough when we first came here. My
husband's first job was in a shoe factory in Kumasi, north of
Accra, the capital of Ghana. When my husband reported to work at
the factory, the people acted as though they were not expecting
either of us. None of my husband's relatives lived in Kumasi,
so, consequently, we did not have any place to stay. I adjusted
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well though because Kumasi is one of the metropolitan areas of
Ghana and is not that much different from many cities in America
except for the lack of some modern conveniences. My first job
in Ghana was at Yaa Asantenwaa Secondary School. As a teacher
and staff member of the school, I was given a bungalow, and this
solved our problem of accommodations while we lived in Kumasi.
”We tried Kumasi for about six months and then decided to
pack up and go back to Europe. It seemed that in the factory
where my husband worked, there was jealousy among his coworkers
because of his educational experience; this made his job very
difficult for him. It seemed that the people preferred someone
unqualified in the top position, who would mess up things
rather than an employee like my husband.
"I eventually went back to the States and my husband came
later to meet my family and stayed for two weeks. When we came
back to Ghana in 1967, we started our own shoe factory.
’’Since our marriage, I have had three children and I am
expecting another one. All of my children are considered Ameri¬
cans and are on my passport. I have not learned any of the
Ghanaian languages because I have not had the interest. My chil
dren are picking up the language, and,when they reach the age
that they feel they are mature, they can decide whether they
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can decide whether they want to be Americans or Ghanaians.
"Presently, our shoe business is doing well, and I take
care of the administrative part of running it. We have not had
many serious problems with the business, except a robbery once.
The thieves took all the raw materials we worked with and some
finished products, but left all our machinery undamaged and
untouched.
"When I came to Ghana I did not think of it as 'coming
home'; I was not looking for any 'cultural identity' with Africa.
I came to Ghana because I was married to a Ghanaian. I had
traveled to Africa before and in 1963 had gone to Botswana for
two months on Operation Crossroads. I worked in a rural area of
Botswana and enjoyed every minute of it. Through my traveling
experiences, mainly in West Africa, I have come to realize that
living in Ghana is very much different from coming here as a
tourist. As a tourist, you stay in a hotel, visit places of
interest and attraction. Consequently, we (Afro-Americans) go
back to the United States with a glorified image and idea about
Africa.
"When an Afro-American comes to live in Ghana, it's much
more serious. He finds out the reality of the situation and what
the problems really are. If one is married, then she may have
54
problems with relatives. The relatives feel the husband does too
much for his children. They think the husband should be more
obligated to the clan than to his own immediate family. If he
does not cooperate, then they think it is the foreign wife who
is influencing him, and the wife immediately becomes a threat to
the relatives. They will then try everything in their power to
get rid of the foreign wife.
"There is also the 'Wofa' system that is dominant with
the Akan tribes (Fantis, Ashantis, and Kwahus). In this system
the sisters of the husband expect him to come for their chil¬
dren and this creates a lot of problems. 'Wofa' is an Akan word
which means 'uncle.' An aunt or a sister can just walk into your
home with her children, without giving you notice in advance.
They can use your personal possessions if you allow them,
because they believe that what is their brother's belongs to
them also. When you argue and tell them that you will not allow
it, you are told contemptuously that 'you're not Ghanaian; you
are an ax-slave.' The reference to slavery is a carry-over from
tradition where many Ghanaians believe they are better than
Afro-Americans because of the latter's slave ancestry. There¬
fore, there may be a stigma attached to being married to an
Afro-American because of this. Although I have heard of
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related incidents, I have had only one somewhat similar expe¬
rience. A man came to our home and said he was a relative of
my husband. Because he had come to the city and was stranded,
he wanted my husband to give him money, but my husband was not
at home and I told him so. He then started accusing me of hid¬
ing my husband from his people and stated, 'You Germans are all
alike; you have no S3mipathy for Ghanaians.' He thought I was
German because my husband married me in Germany.
"I do not think that I would want to live in Ghana per¬
manently, nor any part of Africa. I shall eventually go back to
the States with my children. I think that any Afro-American who
wants to stay in Ghana should be given immediate citizenship,
if he can qualify. I also think that he should be allowed to run
for political office if he is accepted as a citizen. I do not
feel the same though concerning Europeans or whites becoming
citizens and later running for political offices.
"I have not been in favor of any 'back to Africa' move¬
ment of Afro-Americans, but I do believe that if they want to
come to Ghana to live, and if they possess medical, agricultural,
and technical skills, they should be given special consideration
by the government. There would be difficulty though because
there are still some Ghanaians who do not respect United States
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educational degrees.
"The idea of Afro-Americans coming to Ghana to set up a
business should also be carefully investigated before putting a
lot of money into what could be a sad financial venture. I met
a West Indian at a party who told me his story of setting up a
business in Ghana. He bought land for farming from a Ghanian.
He prepared the land and cultivated it well, and just as he was
ready to plant, someone showed up and said the land was his and
that he knew nothing about the claim of the purchaser. Threat¬
ened with litigation, the West Indian eventually had to give up
the land.
"I also met two girls (Afro-Americans) who were planning
to marry Ghanaians and who really got themselves into a mess.
One of the girls had met her Ghanaian fiance in the States and
came to Ghana alone to see what the country was like before
marrying him. When she came, she stayed with a male friend who
was married. This friend started bringing his girl friends to
the home under the pretext that the girl friends were actually
friends of the Afro-American. When the man's wife eventually
became wise, there was a big fight between her and the Afro-
American. The wife thought that she had been encouraging her
husband to misbehave with other women. The girl had to run
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away to Kumasi, the home of the husband-to-be. Here, too, she
had problems; her traveler's checks kept disappearing myste¬
riously, so she left. By this time she did not have any money.
Another friend of her fiance invited her to stay in his house.
This man, an engineer, had a nicely furnished bungalow. But
problems began when her fiance's sisters came to live with her.
They appropriated everything in the house and pressed their
clothes on the bed, burning the mattress with the iron.
"She was in tears when she told me her story, and I
advised her to forget the whole idea of marrying the man. She
returned to the states but wrote me later that she was thinking
of trying it anyway.
"The second girl met a man (Ghanaian) while she was in
Ghana. She and the man became seriously and romantically
involved, but just when they were planning to marry, the man's
ex-wife came and dumped four children on her.
"My advice to Afro-Americans who want to come to stay
in Ghana is negative. Those seeking cultural identity should
come for a year or two and then go back to the States. It is
rather disconcerting when you cannot get milk for your children
or sugar when you want it, when you have to stand in line for
your soap, and when you cannot get a tire for your car even when
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you have the money.
"My advice to those who get married to Ghanaians is that
they should stay where they met and not come to Ghana to reside.
When the Ghanaian returns to his homeland, he becomes an entirely
different person than he was when the woman met him. I can
remember a man who married a West Indian who told her when he
got to Ghana, 'I'm in my own country now and I'm going to deal
with you the way I want to.' He made the woman so miserable she
wanted to leave. He didn't realize, as the Nigerian adage goes,
that 'all days are not the same.' He lost his job and it was
his West Indian wife who had to feed him. He has even been beg¬
ging the wife to take him back to Jamaica with her. So I advise
Afro-Americans to be sure of what they are getting into."
Charles Daniels, Exporter of Parrots
Afro-Americans living in Ghana have been advised that if
they start a business, it should be one that is not competitive
to Ghanaians. Charles Daniels, a black married to a Ghanaian
from the Ga tribe, has done just that. He runs a parrot shop
and exports them to foreign countries. He was not one of the
Afro-Americans who came to Ghana and joined an Afro-American
clique. Charles is a loner and likes to pursue or discover new
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areas on his own; that way, his rewards seem more meaningful to
him.
Charles was one of the Afro-Americans who came to Ghana
because of Nkrymah. The only thing that sets him apart from the
others was that when he came to Ghana in 1964, he came primarily
to set up an export business. Consequently, his business has sur
vived three governmental change-overs.
He has tirelessly tried to maintain a thriving export
business, even venturing into the export of tropical fish.
Although Charles came to Ghana because of Nkrumah, he did not
entirely come to Ghana with the idea that he was going to meet
his African brothers or regain his heritage.
The writer had passed Charles' business almost daily dur¬
ing 1970 and 1972 and recognized the parrot shop, but did not
realize that the owner was black until another black American,
who had been in Ghana for eight years, mentioned. The shop is
run, however, by Ghanaians and the only time Charles comes in is
to open the shop in the morning and close it in the evening.
There is a strange feeling that one gets from talking with
Charles. When the writer interviewed him in the shop, through
the noise of about forty or more parrots, he could detect imme¬
diately that Charles' mannerisms--the way he talks, for instance-
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reflect the influence of his having lived in Ghana for eight
years.
Charles is definitely not as impressive as the other Amei?-
ican blacks in Ghana, but neither does he want to be. Charles
answers questions with brevity and preciseness. The impression
one gets from Charles is of a person who carefully studies what
he says before he speaks. He is conscious of every word he
speaks. He has completely assimilated in Ghana, and most of his
friends and associates are Ghanaians. During the time of the
interview, his wife was in Europe and the responsibility of the
children was left to him.
From watching Charles go about feeding and changing his
parrots from cage to cage, one gets the feeling that he handles
them as he would his children.
Charles is one of the few black American males married to
Ghanaian women, and living in Ghana. His wife is one of the more
prominent business women in Ghana, and is owner of a Firestone
Tire store. His account of his experiences in Ghana over the
years are different from others; he states that ”it is better and
easier to marry a Ghanaian woman than an Afro-American woman."
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Charles Daniels; Case History No. 9^
*'I am from California and my main business in Ghana is
exporting African grey parrots to Germany, France, Sweden, Eng¬
land, Holland, and Japan. I am trying now to get the facility
to export the parrots to the United States. I do not export to
any African country because I don't think there is any need for
it. When I first came to Ghana, I exported fish but later
changed over to parrots.
"My wife, a Ghanaian of the Ga tribe, is also in business
She operates the local Firestone Tire Company store where tires
are sold. We have been married for seven years and have two
children. My parents have not met my wife yet, but they sent us
their congratulations when we got married.
"I had always wanted to come to Africa because I felt I
could do better in business in Africa than I could in the States
I also came because of Kwame Nkrumah, the first president of the
Republic of Ghana. Afro-Americans were accepted then. Actually
I had planned to go to Nigeria and, possibly, to some other Afri
can countries, but Nkrumah impressed me so much, I decided to
live in Ghana. Some members of my family were aware of Africa,
^Charles Daniels, married to a Ghanaian woman; private
interview, August 5, 1972, Accra, Ghana.
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and it was not a big surprise to them when I told them I was
coming here.
"When I came to Ghana in 1964, the people accepted me,
but not in the manner of 'a long lost brother.' The people have
been very friendly and I believe I can live in Ghana permanently.
I have not been to the States since I came to Ghana, but I still
retain my American citizenship and may or may not apply for
Ghanaian citizenship. We have our children registered on both
our passports.
"I have noticed that there are no problems in the marri¬
age between an Afro-American man and a Ghanaian woman. I think
it is much easier for Afro-American men to marry Ghanaian women
than marry Afro-American women, because the men don't have to go
through the 'American woman problem.' I think a woman should be
a woman and not dominate a man. African women are very feminine
and they don't try to be masculine.
"I don't think Ghana should have a special policy on the
immediate acceptance of Afro-Americans when they (Afro-Ameri¬
cans) want to make Ghana their home. Afro-Americans normally
come and stay for two to three months, and even those who
declare they have a special affinity to Ghanaians get over the
excitement and leave. So I feel it is senseless for Ghana to go
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through the trouble of enacting such laws, knowing that Afro-Amer¬
icans are not serious. Afro-Americans coming to live in Ghana
must realize that Ghana or Africa is not a promised land and they
will have to work very hard. They will not get all or any of the
conveniences like welfare or social security that they get in the
states. They will have to make all the money they can and save.
Life in the city is very hard, but it gets harder to identify
with the people if you go and live outside the city, especially
in a village.
"In the case of establishing a business here, the Afro-
American should first of all have money, and he must choose a
particular business that will not be competitive to Ghanaians.
There is also the problem of getting the right employees; it is
hard to get employees who know or are prepared to learn something
about the field they are getting into.
"In conclusion, I would say to all Afro-Americans should
not come over to Africa. I would not recommend their coming here
to live because there are problems to be solved in America.
Afro-Americans who do come here should be professional and be
good in their fields. They should not come to Ghana broke, but
with enough money to sustain themselves for a year or two. I
think if Afro-Americans stay long enough to become citizens.
64
they should be allowed to run for political office. But if
Afro-Americans come to Ghana sincerely and honestly, they will
not have time to engage in politics. My experiences over the
past years have been hard but rewarding.
CHAPTER III
AFRO-AMERICANS IN GHANA, 1970-1972
"Soul to Soul" is a movie that was filmed in Ghana in
January, 1971. It featured stars like Wilson Pickett, Santana,
a rock group, Roberta Flack, and the Staples Singers. The orig¬
inal idea of filming the movie in Ghana was to be a cultural and
musical exchange between Ghanaians and black Americans. It was
also to depict the black American going home to his people. In
reality, the film, after leaving Ghana to be reconstructed and
edited in a profit-making form, became a sad attempt by movie¬
makers to show the differences between two people who had been
isolated from each other for nearly two centuries.
The movie was a success in the United Stntes, but when it
played in Ghana, Ghanaians felt sad and disappointed that they
had been the host of people who had misportrayed their culture
and customs. What really angered Ghanaians was the fact that
Afro-Americans were used to portray them as movie-makers in the
had done, leaving a "Tarzan" image of Africa in the minds of the
American public.
More and more, Ghanaians are getting the impression that
65
66
America uses Afro-Americans to do its dirty work in Africa.
Africans are slow to forget that in 1966 an Afro-American was
the Ambassador in Ghana when the most popular Pan-African leader
in Africa, the late Dr. Kwame Nkrumah, was overthrown in what
was thought to be a Central Intelligence Agency coup.
A Nigerian leader who returned Nkrumah's body to Ghana
stated: "Black Americans who come to Nigeria working with the
American Embassy are considered as American stooges and are
looked on with suspicion by the government.” He believed that
it is better when the American black comes to Africa on his own,
". . . that way you are a step ahead and can know the people
better
No one can doubt that black Americans will be blamed for
things the American government does in a country, especially if
he is working with the United States government. The feeling in
Ghana after the coup d'etat of Dr, Nkrumah was that a coup could
not have occurred without the knowledge of the Ambassador-in-
charge. If the black American Ambassador in Ghana did not have
previous knowledge of a coup against Nkrumah, the logical con¬
clusion was, the external forces behind the coup acted at a time
^Discussion with Nigerian diplomat who was in charge of
returning the body of Kwame Nkrumah to Accra, Ghana, May 15,
1972.
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when it could be to their advantage to destroy African-black-
American relations.
There was definite suspicion that America was in some
way connected with the coup of 1966. At the celebration of
African Liberation Day in Ghana in 1972, in which the writer
was the only American participant, a letter from the late
President Johnson was read by Mr. Kofi Badu, editor of Spokesman
magazine in Ghana and a former journalist and youth leader in the
Nkrumah regime. The letter was an attack on Nkrumah's writing
of the book, Neo-Colonialism, Last Stage of Imperialism, which
greatly embarrassed and attacked America as being the leading
imperialist power in the world. President Johnson in his attack,
wrote at the time that Nkrumah had asked him for a loan to Ghana
that ’’time will tell the effect your book,Neo-Colonialism, Last
Stage of Imperialism, will have on your country." Nkrumah in
turn wrote back to President Johnson that "time will tell the
2
effect your not loaning me the money for Ghana will have."
Nkrumah meant simply that if the United States was not willing
to loan Ghana money, maybe the eastern countries, like Russia,
would.
2
African Liberation Day ceremonies held at the Univer¬
sity of Ghana, May 25, 1972.
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The early 1960's was a period when larger powers flirted
with developing countries, especially Latin America, The feel¬
ing was that a country had to fall within one of two blocs: the
eastern or western bloc. A country was not expected to adhere to
a policy of neutrality. Nkrumah flirted with the East and the
West. He used the Russians and Chinese for the training of his
country's doctors and military officers. He used the United
States for building his Akosombo Dam and the teaching of English
and other subjects to his country's youth. However, the most
important training in Ghana during his government was done by
eastern or Asian teachers at the Ideological Institute at Winneba,
forty miles from the capital city. Afro-Americans were active par¬
ticipants in Nkrumah's government and also were among teachers in
the Ideological Institute where Marxist ideology and "Nkrumahism"
was taught.
All this activity went on more than six years ago. A lot
has been lost in the way of Pan-Africanism and Afro-American-Afri-
can relationship, even though there still has been no dimming of
the aspirations of black Americans to identify with Africans.
During the summer months, in Ghana alone, more than six thou¬
sand blacks from the United States disembarked as tourists and
a few even to live as permanent residents. They come for many
69
reasons: some because they are disenchanted with America; some
to regain their ^'ancestral identity; some for business ventures;
and others to find a place of solace where they can feel "in"
instead of "out."
Over the past two years, several organized groups of
Afro-Americans have gone to Ghana. (See Appendix B for groups.)
One of the strangest Afro-American groups to go to Africa during
the period 1970-1972 or for any period was probably the group
from New York under the leadership of Dinizulu. This group
went to Ghana for religious purposes to study under a fetish
priestess of Ghana, Akonedi. Akonedi is the spiritual head of
many Ghanaians from the Akwapim region. It is believed that she
can determine life and death and can avenge evils done against
one person by another. It is also believed that she can cure
diseases thought to be incurable. Dinizulu and his group,
numbering between twenty and thirty, have for the past two years
(1970-1972) gone to Ghana to Akonedi's village, Larteh, to study
the art of worship.
Mr. Dinizulu has a strong following in New York, and when
the writer was attempting to obtain passage back to the United
States on his charter flight and went to visit him to ask his
permission, the following is what occurred:
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After traveling forty miles into the sacred region of
Larteh, home of the worshippers of Akonedi, I finally arrived at
the village where I promptly asked to be taken to Mr. Dinizulu.
I was taken to his house and made to wait for about thirty
minutes. Finally, a Ghanaian woman came out to ask my business
with Mr. Dinizulu and question me about the person who had told
me to come to the village. I told her that someone at the uni¬
versity said that he had seats for two or more persons on his
flight back to New York. She said that I must tell her the name
of the person who told me or I could not see Dinizulu. I stated
that was impossible because I inquired around the university
among members of Afro-American groups who came to Ghana for the
summer regarding extra seats back to New York, but I did not
bother to ask their names; and, even if I did, I would not
remember them because I had asked many people. I then asked her
to allow me to speak to Mr. Dinizulu myself, but she said I must
talk through her because I would be bringing bad medicine or evil
to hurt.
I was then told to wait and was asked to take off my
shoes. The Ghanaian women was gone for a few minutes, and I was
sure I had persuaded her that I was okeh and when she returned
I would be allowed to see him. I was surprised when she returned
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to learn that I must go all the way back to Accra to find some¬
one who knows Dinizulu to make a recommendation for me to see
him. Then and only then would I be allowed to see himi
There were other groups who went to Ghana during 1970-
1972, but they were incorporated into the larger groups like the
American Forum or African-American Institute. Ghana has also
attracted famous and prominent black Americans. (See Appen¬
dix C.)
One of the first places that Afro-Americans, whether
politicians, college professors, or students, declare an
interest in seeing in Ghana, immediately after their arrival in
the country, is its castles. In Ghana alone there were built
more than forty forts and castles, used for housing slaves to be
transported to the Americas. Of the latter, the most popular for
Afro-Americans, the Cape Coast Castle in the central region of
Ghana, was the seat of English authority for over two centuries
(1662-1876) . At Cape Coast Castle visitors are allowed in its
dungeons where slave men and womenwere held before being trans¬
ported abroad. Of all the foreign visitors to the dungeons of
this castle, the Afro-American is the only one who is emotionally
overcome by the realization that his ancestor probably lived in
chains on the very spot on which he stands I For Afro-Americans
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visiting these dungeons there have been several reactions: some
have cried; others have felt a renewed hatred against white
people; and for still others, it has meant that Africans and
people of African descent should get together and organize, so
that a situation similar to slavery will not happen again.
The writer visited Cape Coast Castle in July, 1972, to
record the responses left by visitors, especially Afro-Americans.
Their responses after visiting the Castle were notably varied:
A visitor from Massachusetts stated: "And we are still
not free."
Another visitor from Massachusetts stated: "We'll get
you back, M.F.'s."
To one visitor it meant a need for political action,
and he stated: "African Unity Nowl"
To a person from New York City it exemplified something
else; he stated: "It shows how mad the white man is."
And to another from New York City, the Castle was "manda¬
tory for every black person to see. The slave trade continues,
but we shall see it end."
Two people from Somerset, New York, said almost the same
thing. One stated: "I will not forget"; and the other, "I will
not forget, tool"
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One person from Bronx, New York, emphasized that: ”I
think every African boy and girl should come here and learn
about the nature of the white man."
Another person emphasized the same sentiments and said:
"Conclusive evidence as to the relationship between Africans
here and abroad. The remains of this castle should be used to
educate all black people about a very inhuman happening of their
past and (should) serve to unite us against further indignity in
the future."
Eddie Harris, a musician of the "Soul to Soul" group,
who came to Ghana was so overcome by emotion when he visited
the Castle that he was moved to sing:
"Africal Africal This will never happen again."
And Tina Turner, also of "Soul to Soul," said: "Unity
O
should be brought about between black people (Amenl)."^
Chiefs in the Cape Coast region periodically come to the
Castle to pour libations and to remember their ancestors who were
held in the dungeons. Also, once a year, a goat is slaughtered
in the dungeon's cells to cleanse the evil spirits from the
Castle and to protect the children of those who were once kept
there.
^Responses from Afro-Americans who visited Cape Coast
Castle from 1970 to 1972. These responses were left in the
record book of the Castle.
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The writer had the opportunity to interview several
chiefs regarding their attitudes towards black Americans and
the contributions Afro-Americans could make to Ghana. The
Paramount Chief of Ho, in the Volta Region, said: "I want Afro-
Americans to return to Ghana, but they should not influence the
youth in style, dress or behavior. The young are particularly
susceptible to foreign ideas and influences, whether those of
Afro-Americans or of other radical groups."^
Togbe Afeda Asor II, another Paramount Chief and the
stool father of the Ewe tribe, assured the writer that "Afro-
Americans are heartily welcomed any time they wish to return to
Ghana. These Afro-Americans should, however, come back with
skills, so that they are able to contribute to nation-building
in Ghana." He also stated that "Afro-Americans should be morally
disciplined so as not to spread vice among the youth of the
country."^
Togbe Afede was, however, skeptical of the serious intent
of the Afro-Americans who returned and was concerned whether they
^Interview with Paramount Chief of Ho in the Volta Region,
Ghana, June 13, 1971.
^Paramount Chief and stool father of the Ewe tribe, pri¬
vate interview, the Volta Region, Ghana, June 14, 1971.
75
would be willing to sacrifice and come to a country like Ghana,
which is not as developed as the United States. Togbe Afede felt
that the researcher should come to settle in his area and set the
first example for the other Afro-Americans. He added that "any
problems the Afro-American had in resettling in my area, I would
assist."
The Chief, a member of the Traditional Council of Chiefs,
said that he would put the Afro-American case before the Council,
if there were any governmental problems concerning their settle¬
ment. He said that land would be given to the Afro-Americans
because they are of African descent. He felt that the researcher
should write and let the other Afro-Americans know of the contri¬
butions they can make to Ghana and that copies of the letters
should be given to him.
On another trip to the Volta Region of Ghana to inspect
the building of a school, the writer met another Chief and had
the opportunity to meet with all the elders of the village. After
offering the writer palm wine, a beverage tapped from the oil palm
tree, many pineapples, and other fruits, the Chief started talk¬
ing abomt the importance of Afro-Americans coming to Ghana to
assist in building up the country. He said that he would welcome
the Afro-Americans as his "sons and daughters” and that Afro-
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Americans could make contributions first as educators and, then,
as agriculturalists. One of the elders was particularly inter¬
ested in agriculture and asked whether it was possible for the
writer to get Afro-Americans trained in this area to come and
assist him in learning more about agriculture. One of the elders
who was almost eighty years of age almost made the writer come to
tears when he said: "I wish I could only buy time to live, so
that I may see the day when all Afro-Americans will come back to
Ghana to live and build homes.
Although the day will not come when "all Afro-Americans
will go to Ghana or Africa to live," a growing number of blacks
have gone to Ghana during the two-year period of this study to
live permanently or establish contacts with what they consider
the "motherland."
Such was the case of a counselor with the State Depart¬
ment of Labor in New York who went to Ghana to "see his people."^
He stated that he went to Ghana because of sentimental attach¬
ments. He had Ghanaians as friends, so he felt that going to
^A Chief in the Volta Region near the Ghana-Togo border
granted a private interview May 10, 1971.
^Private interview held with the counselor from the State
Department of New York at the Ambassador Hotel, Accra, Ghana,
July 18, 1972.
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Ghana was actually just ’'going home." The counselor went to
Ghana to learn more about his roots and to study the people
whose ancestors had never left the soil. Nevertheless, he stated
that he knew who he was before he left New York. Concerning Afro-
Americans who do not know who they are before going to Africa, he
said: "Going to Africa physically solves nothing, and any per¬
son who feels that his self-esteem is low in the states and does
not think of his roots, then he will gain nothing."
The counselor voiced hesitancy about blacks going to
Africa to live permanently and felt that they should face certain
realities. He admitted that "staying in Ghana means giving up a
lot of amenities which Afro-Americans do not want to do. Afro-
Americans are accustomed to 'creature comforts,' like hot water
and cars; that is to say, a kind of living that will not be
readily available in Ghana."
On his trip to Ghana, the counselor felt that he had met
sincere Ghanaians and he was confident he could live in Ghana
with a minimum of problems. He asserted:
I have had an honest relationship with Ghanaians and
feel that I could live permanently without any diffi¬
culty. But certain things should be realized first.
We are Americans and are brought up in a certain type
of culture and have internalized a certain pragmatism
for doing things and getting things done. Therefore,
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those who romanticize Africa are disillusioned and they
will have some very tough problems to overcome.
When the writer asked the counselor what he thought of
the idea of Ghana granting special privileges to Afro-Americans
who wanted to settle there, he stated:
The government should give priority to a person of
African descent in terms of granting special citizen¬
ship privileges. In granting special citizenship priv¬
ileges though, Ghana should be selective in the
Afro-American she provides this privilege to. I also
feel that once the Afro-American has met the criteria
for citizenship, he should have the right to run for
political office. For an Afro-American to do so
though, he should have internalized as much as possible
about the culture of the entire tribal groupings so that
he would be a good administrator.
His advice to Afro-Americans who wanted to go to Africa to live
was to be realistic and not romantic. He emphasized that:
The Afro-American should put away any notions he has in
his mind that he would be coming to an African paradise
where milk and honey flow from trees and bees. He has
to accept the realities of poverty, political problems
and internal disputes of how things are done. One other
reality, notwithstanding, is the hate we have; here in
Ghana, we have an opportunity to measure a person by
what he is and not by his color.
The United States government has over the past two years
(1970-1972) had several blacks working in the American Embassy
and the United States Information Service. One of these blacks
was a Mr. John Davis, a Marine officer who was in charge of
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security for the Embassy in Ghana. Mr. Davis was from Ohio and
had been in the Marines for twelve years. He became the
Director of Security in Ghana when the former director died of a
heart attack. He opined:
I thought Ghana was all black and that Ghanaians would
have more malice towards the whites than the Afro-Amer¬
icans. I also felt that they (Ghanaians) would iden¬
tify more with Afro-Americans, but I found that Africans
are not prejudiced and do not have time for it I
Afro-Americans, he felt, had been brainwashed regarding
Africans, and they (Ghanaians) had gotten the wrong image of the
black American. On the whole, he said:
Ghanaians identify more with the Afro-Americans than they
do with whites, but they sometimes identify wrongly. They
look at the ’’mod” clothing. So I always tell them not to
identify with dressing but identify with the Afro-Ameri¬
can and his fight for his rights in the United States.
I also tell them that we Afro-Americans are proud of who
we are, and that they, the Africans, should not try to
identify wrongly with us, but be proud of what they are
also.
People leaving the United States to find happiness and
peace, he believed, will find that Africa is just like any other
country and that you will have your "ups and downs," and your
"rich and poor."
One mistaken notion Mr. Davis found in the black American
was his going to Africa to get away from the whites. He mentioned
8Mr. John Davis, Director of Security, American Embassy,
Accra, Ghana; private interview July 14, 1972.
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that ”if Afro-Americans come to Ghana to get away from the whites,
they will be disgruntled because the white man will be in Africa,
and it will be just as frustrating to see him there in a totally
black country. Also, there will be the language barrier that
he does not find in the States, because in the States both blacks
and whites speak a common language." However, although Mr. Davis
had been in Ghana for two years when the writer interviewed him
and could not speak any Ghanaian language, he did not consider
it a major problem because the different tribal groups did not
always understand each other's language.
Asked whether Ghana should have any type of special
policy for Afro-Americans wanting to settle in Ghana, Mr. Davis
replied;
I do not agree that there should be an immediate acceptance
of Afro-Americans here. There should be at least five
years' residence before an Afro-American is accepted as a
Ghanaian citizen. If Afro-Americans come to Ghana, they
should be prepared to contribute something to the country.
They should not come looking for something and not be
willing to give anything away. They cannot come back
trying to build Africa up the way they want, because they
are not Africans.
The idea of Afro-Americans going to settle permanently in
Africa or Ghana should be discouraged, he felt, because jobs are
scarce in Ghana and Ghanaians would not want any foreigner to
take their jobs. Furthermore, Mr. Davis did not believe that
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Afro-Americans could ever be anything in Ghana but ’’foreigners,"
no matter how long they lived there, because "they are not true
Ghanaians." He observed:
I could return to Ghana to live permanently, but if I did
I would have to make periodic visits to the States to see
how things are changing. It is good to come home to
Africa--to see where we came from--but we must accept our¬
selves as black Americans and not Africans. We must also
accept ourself as black Americans and not Africans. We
must also realize at the same time that our roots are in
Africa and must not hate our roots. We must realize that
we (Afro-Americans) meet the same type of people or situ¬
ations we look for when we came to Africa. If we come
looking for prejudice, we will find it, and if we come look¬
ing for something that will make our lives more meaningful,
we will find that, too.
To emphasize the latter statement, Mr. Davis mentioned a story
he had read in the New York Times and related it thus:
A farmer wanted to move from his village to live in
another village. He met an old-timer on the way and he
asked the old-timer: "What type of people live in your
village?" The old-timer asked him, "What type of people
lived in the village you just left?" The person told him
that the people were "liars, cheats, thieves, and full of
hate." The old-timer then answered, "You will find the
same type of people living here I"
It does not seem to bother the Afro-American that the "same type
of people he left in the United States will be found in Africa."
During the past two years a record number of black Americans have
traveled to Africa, especially Ghana. The author has based this
The Ministry of Foreign Affairs, Accra, Ghana, July,
1972.
82
study on the responses he received from 150 of them.
Examination of the age ranges of the 150 Afro-Americans
used in this study, as shown in Table 1, reveals that 14 or 9.2
per cent of them ranged in age from 0-19. The largest number,
63, or 41.8 per cent, were within the age range of 20-29. Next
numerically in the descending order were 46 (30.9 per cent),
whose ages ranged from 30-39 years. Thirteen or 8.3 per cent were
within the range of 40-49, while 9 or 6.3 per cent ranged from
50-59 years. Three or 2.1 per cent ranged from 60-69 and 2 or
1.4 per cent were 70 years old or older.
Most of the population in this study was from the eastern
states. In fact, as Table 2 indicates, 98 subjects or 65 per
cent were from that region and mainly from New York. The South,
however, was not to be left out, for 26 members or 17 per cent
of the population used were from Georgia, South Carolina, and
Louisiana. Fourteen subjects or 9.4 per cent and 12 or 8.0 per
cent of the sampling were from the northern and western states,
respectively. The latter were mainly from California.
Concerning the educational backgrounds of the population
(see Table 3), most of the constituents had baccalaureate or
Master's degrees. In other words, 74 or 40.6 per cent of them
were in the former category, and 39 or 26.2 were in the latter.
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TABLE 1
NUMBER AND PERCENTAGE OF 150 AFRO-AMERICAN RESPONDENTS
WITHIN AGE RANGE INTERVALS
Age Range Number Percentage
0-19 14 9.2
20 - 24 63 41.8
30 - 39 46 30.9
40 - 49 13 8.3
50-59 9 6.3
60 - 69 3 2.1




NUMBER AND PERCENTAGE OF 150 AFRO-AMERICANS IN GHANA
FROM VARIOUS GEOGRAPHICAL AREAS
Areas Number Percentage
Eastern states 98 65.6
Western states 12 8.0
Southern states 26 17.0
Northern states 14 9.4
Total 150 100.0
Table 3 also shows that 13 or 8.8 per cent of the subjects had
Ph.D. degrees. Notably, only one of the participants, or 0.7
per cent, had an elementary school education; and only 23 or 14.'
per cent had only finished high school.
TABLE 3
DISTRIBUTION OF 150 AFRO-AMERICANS IN GHANA
ACCORDING TO EDUCATIONAL BACKGROUND
Education Number Percentage
Elementary education 1 0.7
High school education 23 14.7
B.A, or B.S. degree 74 40.6
M.A. or M.S. degree 39 26.2
Ph.D. degree 13 8.8
Total 150 100.0
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An attempt was made to determine the circumstances of the
first contact and interaction with Afro-Americans and Africans,
prior to traveling to Ghana one to ten years or more ago. Based
on the responses of the 150 Afro-Americans surveyed, Table 4
shows the number and percentage of the respondents as well as the
time, place and circumstances of their first experiences with Afri¬
cans .
From the table it may be seen that 52 or 24.5 per cent
had their first experience with Africans traveling in the United
States during the past six months. Sixty or 40.1 per cent had
their first relationship with Africans traveling in the United
States six months to one year ago. Twenty-two or 15 per cent of
the Afro-Americans had their first interaction with Africans
traveling outside the United States more than ten years ago.
In trying to determine the frequency of interaction that
Afro-Americans had with Africans, the writer used a scale which
could allow the individual several responses beside the circum¬
stances of the interactions. On the basis of applicability, the
individual could select several circumstances of his relation¬
ship with Africans. They were (1) at an educational institution,
(2) in his neighborhood, (3) at his job, (4) in a social group,
and (5) traveling in the United States.
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TABLE 4
NUMBER AND PERCENTAGE OF 150 AFRO-AMERICANS WHO HAD
CONTACTS WITH AFRICANS ONE TO TEN YEARS AGO




First experience with Africans
traveling in United States during
past six months 52 34.5
First interaction with Africans
traveling in United States six
months to one year ago 60 40.1
First interaction with Africans
traveling in the United States
five to ten years ago 22 15.0
First interaction with Africans
traveling outside the United
States more than ten years ago 16 10.4
For some black Americans, their first experience with
Africans was at an educational institution. Accordingly, as
portrayed in Table 5, 29 or 19.2 per cent of the Afro-Americans
had their first experience with Africans at an educational insti¬
tution during the past six months; 20 or 13.0 per cent met there
for the first time six months to one year ago; 48 or 32.1 per
cent had first contact one to six years ago; 32 or 21.4 per cent,




NUMBER AND PERCENTAGE OF 150 AFRO-AMERICANS WHO HAD FIRST
INTERACTION WITH AFRICANS AT AN EDUCATIONAL





during the past six months 29 19.2
At educational institution
six months to a year ago 20 13.0
At educational institution
one to six years ago 48 32.1
At educational institution
five to ten years ago 32 21.4
At educational institution
more than ten years ago 21 14.3
The frequency which the writer allowed subjects to choose
relative to the place of contact and interaction ranged from
(a) about once a month, (b) less than once a month, (c) about
once every two weeks, (d) about once a week, (e) about once a day,
(f) more than once a day, (g) frequently, and (h) infrequently.
It may be seen from Table 6 that 31 or 20.6 per cent of
the respondents had interaction in their neighborhood with Afri¬
cans less than once a month. Fourteen or 9.4 per cent had
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interaction with Africans in their neighborhood once every two
weeks. Thirty-six Afro-Americans or 24.4 per cent had interac- ■
tion about once a week.
Others who checked neighborhood as the place of their
interaction with Africans were 31 or 20.6 per cent who had con¬
tacts once a day before going to Ghana. Nineteen or 12.5 per
cent had contacts with Africans frequently; a similar number and
per cent had contacts infrequently.
TABLE 6
FREQUENCY OF INTERACTION OF AFRO-AMERICANS WITH AFRICANS




Less than once a month 31 20.6
About once every two weeks 14 9.4
About once a week 36 24.4
About once a day 31 20.6
Frequently 19 12.5
Infrequently 19 12.5
The conclusion that can be drawn from the responses of
the Afro-Americans in this part of the study is that Africans in
the United States who are in school, teaching in universities
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and colleges and those working in the United States and living in
black communities. This also may prompt an interest in the Afro-
American to learn about Africa or even to visit.
The percentages of the Afro-Americans and the frequency
of their contact with Africans at educational institutions have
improved from the days of the 1960's, when most black Americans
did not have the widespread interest in Africans that they do
today. Africans at black institutions have, in many cases,
found their wives there. So, at universities where there are
Africans, there is a close bond with Afro-Americans.
Frequency of contact or interaction of the respondents
with Africans at educational institutions prior to traveling to
Ghana, presented in Table 7, reveals that 30 or 19.6 per cent of
the participants in the study had contact with Africans less than
once a month. Twenty-two or 14.5 per cent had contacts with
Africans about once every two weeks, while 12 or 8.3 per cent
hac contact about once a week, while 12 or 8.3 per cent had con¬
tact about once a week. Fifteen or 10.6 per cent had contact
about once a day. Forty-eight or 31.7 per cent had frequent con¬
tact with Africans; 23 or 15 per cent had only infrequent contact




FREQUENCY OF INTERACTION OF AFRO-AMERICANS AND AFRICANS





Less than once a month 30 19.6
About once every two weeks 22 14.5
About once a week 12 8.3
About once a day 15 10.6
Frequently 48 31.7
Infrequently 23 15.3
The outcome of these results are encouraging. Africans
in the past felt uncomfortable around black Americans, and nor¬
mally have finished their courses at black institutions and
returned to their own land with fixed attitudes towards blacks
in the United States that have not been healthy.
The writer was also interested in the features of Ghana¬
ian life that would attract Afro-Americans to live in Ghana.
To determine this the writer used as a scale the following:
(1) culture, (2) educational system, (3) political system.
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(4) economic system, (5) behavior of students, and (6) behavior
of politicians.
It may be observed from Table 8 that 82 of the 150 Afro-
American participants in the study (54.4 per cent) stated that
culture would attract them, but 68 or 45.6 per cent said "no*' to
the cultural attraction. In response to the question about the
educational system, 87 or 57.8 per cent said "yes" to its attrac¬
tion for them to live in Ghana permanently, but 63 or 42.2 per
cent said "no."
Ghana's system of education is based on the British sys¬
tem; nevertheless, Afro-Americans over the years have criticized
it, believing that it only creates an African class of "Oxford
Dons." Afro-Americans are also not accustomed to the lack of
freedom in the Ghanaian classroom at times when lecturers have to
adhere to government policy concerning politics. In this situ¬
ation, however, the lecturer normally has the last "say" in the
classroom, and there is no room for discussion or debate.
Afro-Americans have not been pleased with the political
system since Nkrumah was ousted , and only 25 or 16.1 per cent of
the respondents indicated that the political system was one they
could live under and accept; 83.9 per cent said "no." The nega¬
tivism to this response by Afro-Americans was probably prompted




FEATURES OF GHANAIAN LIFE AFRO-AMERICAN RESPONDENTS
INDICATED WOULD/WOULD NOT ATTRACT THEM




Culture would be an
attraction 82 54.4
Culture would not be an
attraction 68 45.6
Educational system would
be attraction 87 57.8
Educational system would
not be attraction 63 42.2
Political system would
be attraction 25 16.1
Political system would
not be attraction 126 83.9
In dealing with the particular way in which the black
American sees himself in relation to Ghana and Ghanaians, the
writer used the following as a scale: (a) no settlement of
Afro-Americans in Ghana and no cultural identity; (b) no
settlement of Afro-Americans in Ghana but cultural identity;
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(c) temporary settlement of Afro-Americans in Ghana; (d) no cul¬
tural identity with Ghana; (e) temporary settlement of Afro-
Americans in Ghana and cultural identity; and (f) permanent
settlement of Afro-Americans in Ghana.
Table 9 indicates the choice of responses of the 150
Afro-Americans studied concerning settlement in Ghana and
whether or not they felt cultural identification was desirable.
TABLE 9
RESPONSES OF 150 AFRO-AMERICANS CONCERNING SETTLEMENT
IN GHANA AND CULTURAL IDENTITY
Responses Number Percentage
No settlement of Afro-Americans
in Ghana and no cultural identity 32 21.2
No settlement of Afro-Americans
in Ghana but cultural identity 147 98.2
Temporary settlement of Afro-
Americans in Ghana 146 97.7
No cultural identity with Ghana 4 2,3
Temporary settlement of Afro-
Americans in Ghana and cultural
identity 43 28.6
Permanent settlement of Afro-
Americans in Ghana 46 30.6
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From the number and percentage of the responses, it may
be noted that 32 or 21.2 per cent of the participants felt there
should be no settlement of Afro-Americans in Ghana and no cul¬
tural identity. The largest number, 147 (98.2 per cent), felt
there should be cultural identity. Nearly as many, however,
146 (97.7 per cent), felt there should be temporary settlement
in Ghana. Forty-three respondents or 28.6 per cent felt that,
although settlement in Ghana should be temporary, there should
be cultural identity. Forty-six or 30.6 per cent of the subjects
felt that there should be a permanent settlement of black Ameri¬
cans in Ghana. Only 4 or 2.3 per cent indicated that there
should be no cultural identity with Ghana.
The choice of responses was very interesting. Afro-Amer¬
icans do seek an identification with Ghana, and they also feel
that the country should have some special policy for Afro-Ameri¬
cans wishing to settle there. It was not, however, the opinion of
the majority that blacks from America should seek to live perma¬
nently in Ghana.
Other responses to this section of the survey instru¬
ment indicated that some of the Afro-American participants felt
there should be "harmony and brotherhood"; others, that "there
simply should be a recognition of each other."
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Of the 150 persons who participated in this study, as
shown in Table 10, 117 or 78.3 per cent, were actually willing to
settle in Ghana. Thirty-three or 21.7 per cent felt it to be
impossible. Since there were subjects in the study who indicated
that they did not prefer to live permanently in Ghana, an oppor¬
tunity was given them to choose other countries, such as Nigeria,
Ivory Coast, Guinea, Tanzania, and others.
TABLE 10
RESPONSES OF 150 AFRO-AMERICANS CONCERNING LIVING
PERMANENTLY IN VARIOUS AFRICAN COUNTRIES
Responses Number Percentage
Afro-Americans who believe they
could live permanently in Ghana 117 78.3
Afro-Americans who could not live
permanently in Ghana 33 21.7
Afro-Americans who believe they
could live permanently in Guinea 132 88.3
Afro-Americans who could not live
permanently in Guinea 18 11.7
Afro-Americans who believe they
could live permanently in Tanzania 135 90.5
It is apparent from the tabulation that 132 or 88.3 per
cent of the Afro-Americans preferred to live permanently in Guinea.
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Only 18 or 11.7 per cent preferred not to live permanently in
Guinea.
Black Americans seemed impressed by the radical leader¬
ship of Sekou Toure, president of the Republic Guinea, who made
the late Kwame Nkrumah an honorary citizen after his overthrow
in Ghana in 1966 and gave citizenship to Stokely Carmichael
"Black Power" leader of the 1960's.
After Guinea became independent, she refused to become a
part of the Francophone community and France immediately took
every facility out of that country that had her name on it.
France also withdrew all aid to Guinea, the intent being to col¬
lapse its economy. Nkrumah was the only person to come to
Guinea's aid and as president of Ghana, loaned Guinea ten mil¬
lion pounds.
Since that time Guinea has been under constant sabotage
by Portuguese and France. Because of this Guinea has been very
selective about the people she admits into the country. Afro-
Americans, therefore, who stated they could live permanently in
Guinea would find it very difficult; the country is literally
closed to foreigners, black or white.
Notably, the percentage of those who could live perma¬
nently in Guinea, 88.3 per cent (132 persons), was almost the
same as those who could live permanently in Tanzania, under the
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socialist leadership of Julius Nyerere. As shown in Table 10,
90.5 per cent or 135 of the 150 Afro-Americans studied felt they
could live permanently in Tanzania with little or no problems.
Tanzania represents to Afro-Americans a country that is
struggling against the outside forces of imperialism, where over
two hundred or more blacks have taken out citizenship. One of
these blacks is Bill Sutherland who formerly lived in Ghana and
was close to Nkrumah. He was also married to a Ghanaian but was
divorced and, presently, is working with the Department of Social
Work in Dar-es-Salaam, the capital.
Tanzania, Guinea, and Ghana are held in great esteem by
black Americans. These countries have attracted the attention
of blacks from America because of their policies of radical
reform. These countries have proposed a policy of Pan-Africanism
but have no special policies concerning the acceptance of blacks.
When it came to the question of African government hav¬
ing special policies for Afro-Americans, 51.9 per cent of the
black Americans felt that Ghana should have a policy of "immedi¬
ate acceptance" for black Americans. On the other hand, 48.1 per
cent felt the government of Ghana "should not have a policy of
immediate acceptance" for black Americans. There seemed to be a
consensus that special privileges should be earned by the black
Americans. However, there was also a consensus that, although the
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idea of African governments granting special privileges should be
discouraged, blacks should be more readily accepted as opposed to
Europeans.
Black Americans are more readily accepted as opposed to
whites, too. This writer noticed, for instance, at the airport
in Ghana, as travelers pass through customs, that Ghanaians
granted concessions to blacks who were overweight in their lug¬
gage and to blacks who may have been in contravention of some of
the laws governing foreign travelers. They also make special
efforts to accommodate people of African descent, whether it be
giving them jobs or providing housing, until they are able to get
on their feet. Take, for example, the case of a young married
couple from California who went to Ghana in 1972, and who had
between them just enough money to last for two months. The law
requires in Ghana that to reside in the country one must be self-
sufficient and have special permission to be in the country after
some months. These reasons may be academic, business, or govern¬
ment related. The couple from California, after being in the coun¬
try for about three months, decided they wanted to live perma¬
nently. They each went to officials of the government and made
their request to live in Ghana permanently. The husband declared
that he wanted to live in Ghana because he was of "African descent"
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and felt the country to be his rightful home.
Arrangements were made immediately for the couple to
live in Madina, a small village not too far from the University
of Ghana, The wife was given a job as a typist in Accra, and
they both were doing well when the writer left Ghana on Septem¬
ber 1, 1972.
Another example is the case of the widow from New York
who went with her daughter to Ghana in the summer of 1972. This
young lady was receiving a monthly check as a result of her hus¬
band's death and went to Ghana because she felt she could no
longer put up with America. When she arrived in Ghana, she imme¬
diately made known her intention to take out Ghanaian citizen¬
ship. During her period of adjustment, she had the privilege of
using an official government car and even was allowed to stay in
the homes of Ghanaians at no expense, until she could find accom¬
modations in the city. Both she and her daughter became acclima¬
tized and were able to eat most of the Ghanaian food within a
matter of weeks.
Even when black Americans are in contravention of the law,
the government of Ghana has made efforts to see that these inci¬
dents are not printed in the local papers. This writer has known
several black Americans who have gotten into difficulty in Ghana
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for stealing books in the library, using drugs, or getting involved
in Ghanaian politics. In each case when the incident has occurred,
Afro-Americans have been only verbally admonished to "check them¬
selves."
Let it be made clear that this is not always the case
with Europeans. Whites involved in almost the same thing have
been quietly shipped out of the country on the first flight or
ship to their homes.
Take also an incident that happened to the writer: "In
Ghana I lived in the area of Osu, not too far from the center of
Accra, capital of Ghana. In the flats (apartments) surrounding me
lived an ex-ambassador to Somalia during the Nkrumah regime as
well as a prominent Ghanaian lady lawyer who was instrumental in
helping to write the constitution of Ghana, after the independence
of Ghana from Britain. The ex-ambassador and I were very close
friends ][ thought. He and I would visit each other and talk of
the political situation in Ghana and the problems of the Afro-
Americans in the United States. He constantly intimated to me
that Afro-Americans should return to Africa to live, and that he
himself would give them free land to work and harvest. The
ex-ambassador said he was very rich; furthermore, that he would
personally see to it that the coming of Afro-Americans to Ghana
would be easy.
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”One day his son started playing with my jeep in the yard,
and I told the ex-ambassador (whom I will call 'Kofi'),to please
keep his son off my jeep; that along with it being dangerous, the
son was spoiling the windshield wipers of the car and damaging the
windows. For about a week his son continued to climb upon my jeep
and damage it, even in the presence of his father. I immediately
came out of the house and said to Kofi, 'I would not allow my
child--if she were old enough--to play withyour car.' Kofi became
infuriated and said that we (black Americans) came to Ghana pre¬
tending to be better than Africans. By this time, a large crowd
had gathered and he began saying, 'I am an Ashanti, what are you?
Black Americans have no culture and the whites in America do not
want you.' Kofi then went on, saying, 'All Afro-Americans are
slaves.' '
"After the latter statement, I left him and just went into
the house. That night a CID (Criminal Investigation Department
officer) asked me to report the following day to the Police Commis¬
sioner. When we met before the Police Commissioner, Kofi started
telling lies, saying that I had said in our argument that Ghanaians
did not know how to raise their children and that Ghanaians have
British mentalities I
"Fortunately for me, the lady lawyer who lived next door
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heard the argument between Kofi and me. Somehow she found out
that I was at the police station, and she came to tell the true
version of what happened between us. After the lawyer cleared up
the situation between Kofi and me, the Commissioner stated that
he only called me to his office to talk to me; and, if I was found
guilty, he probably would have just given me a warning. He said
that if the things that I was accused of were correct, it would
have been difficult to do anything in the open because Afro-Amer¬
icans are ’brothers to Africans.'”^
This was the same attitude of Colonal Bernasko, Regional
Commissioner of the Central Region, who said to the Morehouse Col¬
lege Glee Club when they were in Ghana: "We (Afro-Americans and
Africans) all are one and we have but one destiny." There seemed
to be a dedication by the new Ghana government, the National
Redemption Council, to reestablish the relationship with black
Americans that was lost after the overthrow of Nkrumah. As the
Chairman of the newly formed government. Colonel Acheampong said
to Ghanaians in reference to the record number of Afro-Americans
in Ghana the summer of 1972: "Now that Afro-Americans are turning
their eyes to Ghana again to make up for something denied them in
^Confrontation with Ex-Ambassador to Somalia, June, 1972,
Accra, Ghana.
103
America, Ghanaians must justify this faith by thinking in a 'Pan-
African vein."^
Hopefully, relations between Ghanaians and Afro-Americans
will be better, and there will not be an Afro-American ambassador
to go to Ghana and be placed in a situation where allegations could
be made against him by Africans that implicate him in a situation
that could damage African-Afro-American relationships.
^Colonel Ignatius Acheampong, chairman of the newly formed
National Redemption Council in his address to the nation (Ghana)
over the Ghana Broadcasting Company, July 10, 1972, Accra, Ghana.
CHAPTER IV
CONCLUSIONS
Afro-Americans new to Africa face the same problems that
Du Bois and other Pan-Africanists before them. Du Bois stated
before his trip to Ghana: "As I face Africa, I ask myself,
'What is it between us that constitutes a tie which I can feel
better than I can explain?' Africa is, of course, my motherland;
yet, neither my father nor my father's father ever saw Africa or
cared ever much for it."^
Blacks in the Diaspora have become increasingly aware
that oppression, victimization and dehumanization have been com¬
mon elements in the history of contacts between them. Okon E.
Uya states: "The diasporaic concept that black Americans as well
as other blacks within the western hemisphere are merely 'Africans
abroad' appears to be winning adherents in both Africa and the new
world." He goes further to state that implied "in this concept
is a need for combined political action among people whom Franz
Fanon has described as "The Wretched of the Earth."^
^W. E, B. Du Bois, Dust of Dawn (New York, 1940), p. 64.
^Okon E. Uya, Black Brotherhood, Afro-Americans and Africa
(Massachusetts, 1970), p. 9.
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There can be no doubt that Africa was the scene of Pan-
African activities from the 1920's to the late 1960's. Afro-Amer¬
ican Pan-Africanists such as Du Bois, who was called to work on
the Encyclopedia Africana helped to organize the various Pan-Afri¬
can conferences; Langston Hughes and Richard Wright went to Africa
to make their long past seem meaningful to them. Many other Afro-
Americans heeded the call of African leaders to assist in nation¬
building after African countries became independent. All went to
Africa in a "Pan-African vein" and knew before they went that they
were "Africans abroad" in America.
Afro-Americans traveling to Africa in 1970-1972 seem to
identify with Africa in the manner of earlier black Americans and,
in most cases, had read about Du Bois' experiences, Langston
Hughes' attempt to adapt to Africa, and, most recently, the expe-
3
riencesof Malcolm X and his pilgrimage to Africa in 1964.
Each black American the author met or interviewed during
the period of 1970-1972 embraced the idea of a fraternal soli¬
darity with Africa and, as stated earlier, the need for some sort
of "political union or action." Others looked to Africa to make
up for something that had been denied them in America--the true
^Malcolm X and Alex Haley, The Autobiography of Malcolm X
(London: Hutchinson and Collins, Ltd., 1966), p. 367.
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history of their past. Beyond the two previous statements there
is confusion.
Black Americans, of course, know their roots or their
ancestry originated in Africa, but how to internalize this and
use it to the benefit of the Negro race, as did Du Bois and other
black Americans before them, causes frustration, and, sometimes,
much disillusionment.
In the attempt by the black American to externalize his
feeling of fraternal solidarity and Pan-Africanism by going to
Africa, He meets several stumbling blocks. Firstly, his three
hundred or more years' separation from the continent of Africa
indicate many differences. As a student put in the Forum, a Uni¬
versity of Ghana student publication, "The Afro-American does not
have a clan in Accra; he does not know the day of the week he was
born; and he knows nothing about the African way of life--all this
because he has already (or his ancestors have already) signed con¬
tracts with the American society."^ Secondly, the Afro-American
faces the problems of tribalism that is a carry-over from tradi¬
tion. Tribalism not only created a barrier to understanding and
unity between different tribes in the country, it also considered
^Mike Yankah, "Afro-Americans and Africa," Forum Magazine,
I (November, 1971, 18-20.
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other as outsider, including the Afro-Americans in many cases.
Thirdly, is the problem that was perpetuated by the
colonial governments that participated in the 1885 Berlin Con¬
ference. As a result of the separation of Africa by foreign
powers, remnants of division still persist, even after these
countries became independent in the 1960's. The Ewes were
divided from Ghana to Togo; the Masai in Kenya and in Tangan¬
yika; the Wolof people in Bengal and Gambia; the Bagongo, partly
in Congo Brazzaville and partly in the Republic of Zaire as well
as in Angola. The Cameroons were divided by Britain and France
into two states; the somali people were divided by Britain,
France, and Italy, with Somalis also inhabiting Kenya. The
Malinke people were scattered throughout a number of West Afri¬
can states, including Guinea, Mali, Ivory Coast, Liberia, and
Sierra Leone.
Division created by the colonial authorities of the newly
independent states caused very serious turmoil at the outset. It
was the result of foreign interference that dissent existed
among the Ibos, Hausas, and Yorubas and that war, in what is now
Nigeria, lingered for several years. It sought to use the Ashanti
against the late Kwame Nkrumah by persuading them to secede from
Ghana because all of her cocoa was located in the Ashanti kingdom.
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No African state achieving independence was left without
its ethnic problems. In fact, the African continent is divided
into Francophone and Anglophone. As the African student has
stated, just as "the Afro-American has signed a contract with
western society," so have Africans, in many ways, signed con¬
tracts with French and English society. A popular African
leader is reported to have said many years ago that he was a
Frenchman first, and African second.
This is a condition particularly disheartening to the
black American, new to Africa, intent on identifying with it
enthusiastically and wanting to play a leading role in the
development of its consciousness, as was done by early black
American travelers. The Afro-American who goes to Africa
believing he will be welcomed with open arms and that Africa
needs him to assist it in its struggle for nation-building may
not find a welcome reception. Africans of today have become
much more sophisticated than their African forebears as a result
of better opportunities to travel abroad, learn the white man’s
way of doing things, and translate them into domestic situations.
So, in some cases, the Afro-American who goes to Africa without
the proper orientation leaves disappointed and frustrated—
unable to adjust or relate to ideas he had before his arrival.
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It has been the same thing on the other side of the coin:
some Africans who have spent a period of residency in the United
States and have been a temporary part of the black milieu are
sometimes prompt to mention their problems of identifying with
black Americans, as did a Ghanaian student who attended Prince¬
ton University:
Before going to the United States, I had read about my
African brothers there and their achievements. Somehow,
I have always known we were related in some way or the
other. I looked forward to my trip there to establish
contact with my brothers and sisters whom I have been
isolated from for so long. I am now disappointed with
my brothers after living in the United States. When I
tried to exhibit my love and sense of oneness with
them (Afro-Americans), they seemed only to hold me in
contempt.^
Many other Ghanaians have felt the same towards Afro-Amer¬
icans after living in the United States, especially during the
1950's and 1960*s when there was not the widespread conscious¬
ness of Afro-Americanism.
For Ghanaians who were in the United States during that
period, it has not been easy to forgive black Americans. In an
interview with a lady lecturer at the University of Ghana who
learned music in the United States from 1963-1968, the writer
was told that she was prejudiced in her attitude towards black
^Interview with Ghanaian student from Princeton University
regarding holidays in Ghana, June 7, 1971.
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Americans because she had studied in a black institution but had
not been accepted by the Negroes. She said: ’’I was seen by the
Negro woman as a person who was from the jungles of Africa and
was never invited to even one Negro's home.” She went further
to say that this was a contradiction on the part of Afro-Ameri¬
cans who, when they come to Ghana, expect Ghanaians to give them
preferential treatment over whites. Nevertheless, Afro-Americans
are still judged by the experiences of their Ghanaian counter¬
parts in America.
Another deterrent to Ghanaian and black American under¬
standing is the role of the foreign news media. In an issue
of Freedomways Magazine there was an article that attacked the
way foreign media was involved in Africa and the way it por¬
trayed the blacks in the United States. The following is an
excerpt:
In order to protect its interest in Africa, the
American ruling class has devised a comprehensive
program of propaganda, deception, corruption, espion¬
age, blackmailing and brainwashing.
Working through the American embassies, colleges,
universities, churches, private foundations, the Cen¬
tral Intelligence Agency, and the United States Infor¬
mation Service (USIS), the American government has
developed an extensive network of communications media
of which radio is, by far, the most widely used. The
"Voice of America" beams out fake panel discussions
^Interview with Ghanaian lecturer at the University of
Ghana, September 3, 1971.
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and Christian fundamentalist theology in the traditional
language of every major tribe in Africa as well as in
English.^
The article continued:
It is not unusual to listen to a Southern Baptist
minister at the end of a day's program at the Ghana Broad¬
casting Corporation announce, "In your day-to-day effort
to realize a profit, have you left God out of your life?"
The most popular weapon used by the "Voice of America"
to attract the attention of the younger Africans is the
Afro-American music.®
Afro-American music can always be depended on to attract
the attention of Africa's younger generation. It is played by
the British Broadcasting Corporation (BBC) as well as by the
French, German, and local African stations. The most popular
artists are James Brown, the late Otis Redding, Sly and Family
Stone, Wilson Pickett, and Aretha Franklin. The article in Free-
domways pointed out that what is so disparaging about American
media is the manner in which commentaries on black American
activity are announced. It reported:
Programs featuring Afro-American music are usually inter¬
spersed with subtly disguised high-wing commentary and
newscasts which state the bare facts of some of the more
noteworthy developments in the United States; almost
always out of their development context. When Angela Davis




was jailed, it was simply announced that she had been
arrested and charged with "murder" for the slaying of a
judge; and that she had been a professor at U.C.L.A, and
a member of the communist party.^
There can be no doubt that these programs that portray
Afro-Americans as militant and violent have been successful as
was reported in an article in the New York Times captioned,
"U.S, Blacks Visiting Africa Find that the Feeling of Kinship
Is Not Always Shared."^® The article reported a meeting that
American Negroes had with an African who advised the black presi¬
dent of a country in Southern Africa. The African was alleged to
have said:
The Americans (blacks) were talking about racism and about
burning down buildings in Detroit. Well, we sympathize,
but now that we (Africans) are in charge of our own coun¬
try, we're trying to develop it, and we need all the build¬
ings we have.11
Afro-Americans new to Ghana also are quick to discuss
the race problem in America, and not without some animosity or
hate. Africans, however, seem to believe that, although "hate"
is probably the first state of awareness of one's ignominy and
injustice vis-a-vis the white man, Afro-Americans who try to
^Ibid.
l^William Borders, "U.S. Blacks Visiting Africa Find that
the Feeling of Kinship Is Not Always Shared," New York Times.
September 5, 1971, p. 23.
lllbid.
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translate this hate to the African are not successful, and this
is one of the main obstacles that prevents Ghanaian-black-Ameri-
can understanding. The hate that permeates the American black's
personality because of his experiences in the United States is
difficult for the Ghanaian to understand who has not gone through
the same experiences. Ghana is a thoroughly heterogeneous
society and Ghanaians pride themselves on their liberal attitude
towards whites and, especially, interracial relationship. The
first thing a visitor in a black country would notice in the
streets, nightclubs, and schools of Ghana is the growing number
of children of European and Ghanaian parentage. One can imagine
the response or reaction to the Afro-American discussing with a
mulatto in Ghana the evils of the white man.
This does not mean that Ghanaians do not identify with
the black American and his plight in America. Ghanaians do I
There are examples, however, that leave room for speculation.
For instance, when a prominent Ghanaian poet at the University of
Ghana dedicated a poem to Angela Davis and Sonia Sanchez "in cool
anger" in the Legon Observer, a University of Ghana faculty maga¬
zine, he was promptly reproached by another lecturer in the fol¬
lowing issue of the publication. Entitled "The Fires Next Time,"
the poem appeared in the style of young Afro-American writers
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like Don L, Lee and Sonia Sanchez.
. . . everytime






Just the other day












. . . that white folks
will burn in Accra
in sympathy
cos this is a
black man's country

















that kills our brothers
one of them's got to
b-u-r-n
they've got to go
and stop
these fires in the
South African mines
For the FIRES next time
in those mines






The poem was written by Jawa Apronti, a Ghanaian who
calls himself a "Pan-Africanist." Afro-Americans who came to
Ghana looking for a new place to relocate find Dr. Apronti to be
13
very helpful in assisting them to adjust to Ghana.
12jawa Apronti, "The Fires Next Time," Legon Observer,
VII (May 5, 1972), 220-22.
l^Dr. Jawa Apronti is considered one of the most radical
lecturers on the faculty of the University of Ghana. He is
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The response to Jawa's poem was an affront to the black
Americans in Ghana at the time, and it was felt that it caused an
estrangement between them and their Ghanaian counterparts at the
university. Most of all, it showed the attitude of British-
trained lecturers at the university toward black Americans. The
person who responded to Jawa's poem, who captioned it simply
"Talking About Jawa's Poem," was an example of all that the
British could have hoped to accomplish through their colonial sub¬
jects. The writer published the poem almost in its entirety, so
that the reader gets the picture of how some Ghanaian lecturers
have responded to Afro-Americans at the university:
It worried me a little that
My brother, Jawa,
The Man on "Heritage,"
Should write about Africa
In an American tone of voice
It is true, I agree.
It was a black American tone
And it is true too







Yet if my ear had distinguished an African note
I would have liked it more.
True, there is ’’Pan-Africanism,”
or whatever whatever
But whoever heard of a genuine Harlem Adangbe
Spouting fire and ’’all that jazz?”
and even at all (as we say here)
It feels to me that.
If Jawa had spoken in an African voice
perhaps his poem would have contained
a different seed
For truly all that b-u-r-n-i-n-g
makes me remember those summers
In Watts and Newark
Several thousand miles away. (The author empha¬
sizes . )
"Several thousand miles away”; it cannot be denied that
Ghanaians are involved in solving their own problems and consider
the problem of the American black as far away and something he
(the American black) will have to solve on his own.
When a Cambridge-educated Nigerian judge and a visiting
American civil rights leader met at a reception in Lagos not long
ago, and their conversation turned to the race problem in the
United States, the black American told of brutal treatment he had
popular with the students of the university and with Afro-Ameri¬
cans because of his advocacy of socialism for Ghana. He believes
that the problem of Ghana can be solved with the aid of Afro-Amer¬
icans and has been instrumental in assisting black Americans who
wish to settle in Ghana.
^^Anonymous, "Talking About Jawa's Poem,” Legon Observer,
VIII (June 10, 1972), 268.
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received at the hands of Alabama policemen. He (Afro-American)
started moving to unbotton his shirt to show the scars that had
been left on his back, but the Nigerian stopped him, saying, "I am
simply not interested." The Nigerian later explained to a New York
Times * correspondent who just happened to be there: "That young
American assumed that he and I had some special common bond. But
all we really have in common is that we both have black skin and
that's evidently more important to him than it is to me."^^
Articles like those do not appear to bother Afro-Americans,
for many from black America have gone to Africa to externalize their
feeling of fraternal solidarity and identity with what they consider
the "mother country." It is a common sight in Ghana to hear and see
the black American expounding "Black Muslim" or "Panther" ideology
in the streets and bars of Accra and also at the three universities
of Ghana: the University of Ghana, Legon; University of Science and
Technology, Kumasi; and the University of Cape Coast in the Central
Region.
Black American men and women, dressed in what they consider
African attire, engage in special handshakes, each meeting the other
and feeling they "have something in common" but cannot always
explain it. Black Americans new to Ghana or any other country in
^^Borders, "U.S, Blacks Visiting Africa," p. 23.
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Africa face the same question that Richard Wright asked himself on
his trip to Ghana almost two decades ago: ’*Is there something in
Africa that my feelings can latch onto to make all this dark past
clear and meaningful? Would the African regard me as a lost
16
brother who has returned?”
Some black Americans have found by going to Africa "that
something” to make their past more meaningful to them. Others,
as the writer mentioned earlier, have gone to Africa and left dis¬
appointed and more disillusioned. Many black Americans find that
more than three hundred years' separation from Africa has erected
a psychological barrier between "them and their African counter¬
parts ."
Almost every black American who goes to Ghana has at the
back of his mind that he is "going home." After being in the
country for a short while, however, the experience of the black
American having lived in a western society and, to a large extent,
having western values, almost always inadvertently begins to show.
Some black Americans feel that Ghanaians are moving too
slowly; that they allow the white man too much freedom in Ghana;
they begin to criticize the street gutters and the stench they
give off on extremely hot days. Afro-Americans attack the way
16
p. 5.
Richard Wright, Black Power (London: Dobson, 1956),
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Ghanaians treat their house servants, believing that blacks should
not exploit other blacks. The black woman questions the freedom
that the Ghanaian male has: "Why does the man play around? Why
must the woman be in such a subordinated position?"
The Ghanaian accuses the American blacks of judging in
western terms and value systems. Many blacks dive into the poli¬
tics of African countries, only to meet the disapprobation of
government leaders and African intellectuals. One famous black
American leader on a short visit to Ghana, who was given "state"
treatment was bold enough to ask Dr. Kofi Busia, deposed Prime
Minister of Ghana: "Why did you get rid of Dr. Kwame Nkrumah?"
The black American must realize that, although he is
black and his ancestry is in Africa, he can no more tell the Afri¬
can what to do than a European can. However, special privileges
are accorded to black Americans in Africa and, if he comes with the
right attitude, he can find a much more rewarding experience in
Africa than the European. One of the first things a person will
discover on his travels to any African country, states an African,
is:
The African's spontaneous feeling of love, joy, friendship,
and generosity. There are occasions though, when their
feeling of hatred, strain, fear, jealousy, and suspicion
also become readily externalized. This makes them just as
brutal, destructive and unkind as any other human being in
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the world. By nature, Africans are neither demons or
angels; they exercise the potentialities of both angels
and demons. They can be as kind as the Germany but they
can be as murderous as the Germans. Africans can be as
generous as the Americans, but they can be as greedy as
the Americans; they can be as friendly as the Russians,
but they can be as cruel as the Russians. They can be as
honest as the English, but they can also be as hypocritical
as the English. In their human nature, Africans are Ger¬
man, Swiss, Chinese, Indian, English--they are men.^^
The Afro-American's reception in Africa largely depends
on the manner he approaches the African. If he seeks an identity
with Africans, he must be willing to compromise in many ways or
the reaction of the African will be one of aloofness or disin¬
terest and the Afro-American will leave Africa more disillusioned.
If the Afro-American does go to Ghana or Africa with the
right attitude and orientation, he may find the sense of love and
brotherhood that a Ghanaian student summed up in a poem by Langston
Hughes in an issue of the Forum Magazine. He dedicated Hughes'
poem to Afro-Americans:
We are related—you and I
you from the West Indies,
I from Kentucky.
We are related--you and I
you from Africa
I from these States
We are brothers--you and I.^®
^^John S. Mbiti, African Religions and Philosophy (London,
1970), p. 210.
^^Yankah, "Afro-Americans and Africa," pp. 18-20.
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To: Afro-Americans in Ghana, 1970-1972
Your cooperation in filling out the attached ques¬
tionnaire will be greatly appreciated. This information will
be used in an attempt to interpret your opinion of "resettle¬
ment” or a "Back-to-Africa Movement." It is also hoped this
data will aid in a determination of the extent and results of






BACK TO AFRICA FOR AFRO-AMERICANS: IS IT POSSIBLE?
1.
2,
What is your sex? (Check) Male Female
What is your age? (Check age range within which yours falls.)
1 - 9 years 40 - 49 years
10 - 19 years 50 - 59 years
20 - 29 years 60 - 69 years
30 - 39 years 70 and over
In what section of the United States do you live?
East West North South
What is the approximate population of your village, town,
or city?
10 - 1,000 people
1,000 - 5,000 people
5,000 - 10,000 people
10,000 - 50,000 people
50,000 - 100,000 people.
100,000 - 200,000 people_
200,000 - 500,000 people^
500,000 or more people
What is the highest educational level you have completed




B.A. or B.S. degree_
M.A. or M.S. degree_
Ph.D. degree
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1276.What is your approximate income per year?
$ 1,000 - 3,999 $16,000 - 19,999
4,000 - 7,999 ______ 20,000 and over
8,000 - 11,999 Not applicable
$12-15999
Directions for answering questions 7-9: Disregard your experi¬
ences with Africans which you had before coming to Ghana. Place
a check mark in the appropriate space opposite each question.
7. When did you first have any personal interactions with Afri¬
cans?
(Note; I am trying to determine here the time of the first
interaction; the follow-up questions are concerned with the
circumstances of the relationship.)
a. Traveling outside the U.S.?
b. In your neighborhood?
c. At your job?
d. In a social group?
e. At an educational institution?
f. Traveling in the U.S.?
8. If your interaction with Africans was fairly constant,
how often?
a. About once a month
b. Less than once a month
c. About once every two weeks
d. About once every week
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e. About every day










e. Does not apply
19. What were the sources of your information about Africans
other than your own personal experience?
a. Other people*s experiences
b. Newspaper e. T.V.
c. Magazines f. Radio




12. How many Afro-Americans do you know have traveled to Africa?
Please give number




14. How have these Afro-Americans' Experiences influenced your
attitude toward Africans?
Greatly Moderately Little None
15. Has Ghana been different from the expectations you had prior
to coming? If yes, explain.
Yes No
16. What features of Ghanaian life would attract you to live
permanently in Ghana? (Please elaborate or explain any













17. What sort of relationship should exist between Ghanians and
Afro-Americans?
a. No settlement of Afro-Americans in Africa and no cultural
identity
b. No resettlement but cultural identity
c. Temporary settlement and no cultural identity
d. Temporary resettlement and cultural identity
e. Permanent resettlement
(Note: c and ^ refer to Afro-Americans who reside in
Ghana for more than 3 months.)
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18. Are you prepared to resettle in Ghana? Yes No
In other African countries? Yes No If yes, please
specify
19. What period of residency in the country should be required




As the law requires of immigrants
20. If Afro-Americans become citizens of Ghana, do you think they
should be accepted in one of the historic groups? Yes No_
If yes, which historic group? The historic
group of the area in which the Afro-American lives:
Ashanti Ga Fanti Ewe
Northern (Dagbani, Dagomba) Others
21. In what ways can you (Afro-American) contribute to Ghanaian
development?
22. Should the government require special skills of Afro-Americans
prior to their acceptance as citizens?
23. Do you think Afro-Americans should be allowed to run for
political office?
24. Could you give, briefly, your impression of Africans as a
result of your visit?
APPENDIX B
AFRO-AMERICAN GROUPS THAT CAME TO GHANA, 1970 - 1972
1. American Forum. This group was composed of students and
teachers who came to Ghana and several other African coun¬
tries. Participants of the Forum program received class¬
room credits for their experiences.
2. Adamfu Kuw Group. This group was probably the most organized
of the charter flights that came to Ghana during the past two
years. The organization originated in New York and its organ¬
izers are thoroughly adjusted to being married to Ghanaians.
"Adamfu Kuw" is a Ghanaian phrase which means "Society of Friend
or "Friendship Society."
3. Vassar College Group. Consisted of a small group who came to
Ghana in 1971.
4; University of California at Berkeley. This group was normally
integrated and the college had a liaison with the University
of Ghana. Participants spent their junior and senior years
abroad. One year was spent at University of Ghana.
5. Morehouse College Glee Club. This group was sponsored by the
American Embassy or U.S. Information Service. During their
singing performance in Ghana, Ghanaians who had graduated
from Morehouse College and were in the audience during their
moving engagements, left their seats to sing the school song
with the group.
6. The Black Medical Association. The writer has lost record of
the exact name of this group composed of black medical doctors
from all over the United States. Accompanied by their fami¬
lies, this group convened in Ghana in 1971 for one week at
the Ambassador Hotel.
7. African-American Institute. This group transferred its summer
school from the City College of New York to the University of




8. Ministers* Association from Atlanta. Composed of black
ministers from across the United States, this group spent
the summer of 1972 in Ghana and incidentally attended the
University of Ghana.
9. Pan-African Conference. Under the leadership of Kwame Atta
Smith, a black American from Detroit, Michigan, this group
sponsored several Pan-African discussions in Ghana during
the summer of 1972. The leader, Mr. Smith, coordinated pro¬
grams that emphasized the importance of renewed dialogue
between Ghanaians and Afro-Americans.
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APPENDIX C
AFRO-AMERICAN PERSONALITIES AND LEADERS
WHO TRAVELED TO GHANA, 1970 - 1972
1. Nikki Giovanni, the poetess
2. Ida Lewis of Essence Magazine
3. Hosea Williams of the Southern Christian Leadership Confer¬
ence (SCLC) came to Ghana to discuss the possibility of an
exchange of Ghanaian and Afro-American teachers.
A. Charles S. Diggs, U.S. Congressman, came to Ghana to discuss
the role of Afro-American politicians in regards to South
Africa and what could be done in financial aid to developing
nations.
5. Sidney Poitier, actor, came to Ghana to visit his daughter
who is married to a Ghanaian engineer.
6. Mayor Walter Washington of Washington, D. C.
7. Roy Innis of the Congress of Racial Equality (CORE).
Although unconfirmed, it was said he came to Ghana and other
African countries to discuss the feasibility of using the
Afro-American in the struggle against the Portuguese. (This
cannot be confirmed, but there was much talk and speculation
on his trip to Ghana and other African countries in 1972.)
8. Jesse Jackson in Operation PUSH in Chicago. Jackson went to
Ghana in 1971, along with the "Soul to Soul" group of enter¬
tainers. He was very popular with the youth at the Univer¬
sity of Ghana and emphasized the importance of Liberia sharing
fully the profits from its plantations. He has since returned
to Africa and proposes a policy to African countries that there
be special accommodations arranged for Afro-Americans who want
to come to Africa to live permanently.
9. Franklin Williams. Formerly Ambassador to Ghana, now with the
Phelps-Stokes Fund of New York that deals with the relationship
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between Americans and Africans. The Phelps-Stokes Fund also
sponsors African youth abroad in American universities and
provides lecturers who specialize in African history. Mr.
Williams was in Ghana during the month of January, 1972.
